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Renderings of Idiomatic Topographical Terms in the Septuagint

Roee Dror

Abstract: The present article surveys and discusses the various ways in which
topographical idioms where translated in the Septuagint. From examination of 19
biblical terms' renderings, it can be argued that the Septuagint's translators accurately
distinguished idioms and terms that can be idiomatically transferred unchanged into
Greek from others that cannot, and treated them accordingly. The paper focuses on the
different translation techniques applied, their frequency throughout the LXX canon and
comparison of the LXX's renderings to original Greek texts.

Keywords:  Septuagint, LXX, translation technique, translators, geography,
topographical, anthropomorphic, idioms, terms, calques

Idioms are central to the study of translation technique, since they allow an appreciation
of the translator’s work when faced with a challenge. The unique character of the LXX
is manifested in the desire to reflect not only the overall meaning of the text but also
literal aspects such as the individual words that comprise the text, their order, the various
constituents within them, and even their etymology — an aim to which every translator
adheres to a different degree.! These ambitions are most difficult to fulfill when it comes
to idioms, whose meanings are more than the sum of their parts. Therefore, translating
them inevitably involves some concessions.

In this study, I intend to investigate the translation of idioms in the LXX, specifically
those pertaining to geography. The main advantage of this choice of subject matter is the
wide range of standard topographical terms that can be traced throughout the Bible.
Many of these terms occur multiple times. Such a survey will allow us to examine the
work of different translators dealing with similar cases.

By ‘topographical term’, I refer here to any word or pair of words used to describe
topography, landscape, or any geographical object or concept, and employed in a
manner that differs from their original meaning. In descriptions of geography and
topography particularly, the Hebrew language employs parts of the human body in order
to describe physical objects that resemble them in their appearance, that is,
anthropomorphic terms? (and in some cases animal body parts, i.e., zoomorphic terms).

! On different aspects of literalism in the LXX, see: Tov (2015), 18-31, and Barr (1979), 20-
49.

Aharony’s (1962) terminology, p. 743. On the use of bodily organs in geographical
description, see Skara and Brozouic-Roncevic (2005). Specifically in the Bible, see Spanier
(2007) and Elitzur (2000). Expressions and idioms that include bodily organs are also
common in the Bible in general. This phenomenon is referred to elsewhere as “anatomical
idiom” (Thomas [2014]), or simply bodily organs as a means of expression. A handful of
studies have investigated the rendering of this kind of idiom in the Septuagint: Sollamo’s

Scripta Classica Israelica vol. 40 2021 pp. 125-143



126 TOPOGRAPHICAL TERMS IN THE SEPTUAGINT

Consider, for instance: "33 WX1” (top of the mountain), "op1 / 01 now” (coastline;
riverbank) and "y 87 ninia” (corners of the earth). There is also a case of an adjectival
phrase: "0'7> 207" (wide, expansive). These terms are metaphors that over time were
incorporated into the language.’

Other terms, such as "wnwn Xian” (‘entrance of the sun’, i.e., sunset, and therefore
indicating the direction of the sunset, the west), feature metaphors that have no
connection to bodily organs. In addition, we can find terms that have no metaphoric
origin, yet are unitary and inherent in the language. For instance, when a biblical author
uses the term "1733 72y” (the territory that is across or beyond the river; i.e., the east
bank of the Jordan River), he never needs to specify whether the west or the east bank is
under discussion, nor what river he is talking about.

All these types of terms are relevant to the present study. The only terms I have
excluded are those that appear only once* or those that I am not certain whether they can
be classified as geographical.” With these exceptions, I have included all the terms of
which I am aware that fit the above-mentioned definition.

But first, a few words about the possible types of translation techniques that can be
applied to such idioms. A modern translator facing this situation would look for the
normal way of expressing the same idea in the target language. For example, when
translating the Hebrew term 1777 wX1” into English, the translator will probably choose a
common phrase such as ‘top of the mountain’, ‘summit’, or ‘peak’; i.e., the translator
will either replace ‘wX?” with any word or group of words that communicates the right
meaning or omit it completely. His choice is therefore made irrespectively of the
Hebrew metaphor; he will not attempt to preserve this metaphor in the English text,
since modern translators strive, first and foremost, to convey meaning, and the metaphor
used in the original term does not usually contribute to comprehension of the translated
text.

Another option is to loan the term into the target language by translating each of its
components independently. This technique is commonly referred to as a loaning
translation or a calque.® A rendering of this type for "7 wX1” would be ‘head of the
mountain’. In applying this method, the translator preserves the metaphor but
compromises idiomatic writing. Calques are normally used in modern translation only

(1979) ‘semi-prepositions’ research surveyed, as its name suggests, anthropomorphic
phrases that act as prepositions: "1ya”, "1, "15%”, and the like. Thomas (2014) studied
the translators’ treatment of body parts related to emotional expressions: "9 17917, 77"
"R, etc. See notes 9 and 12 below. Another short but significant paper by Joosten (2010)
discusses general considerations concerning the translation technique of idioms.

Skara and Brozouic-Roncevic (2005), pp. 415-418.

177 ¥9% (2Rg. 16:13); 2py (Is. 40:4), probably from "2py".

7IR7 Y (Gen. 42:9, 12) probably does not refer to some kind of topography, but rather to
unfortified or undefended areas of the kingdom.

The term ‘calque’ is sometimes used in a narrow sense to refer only to cases where a new
term is introduced into the language. However, in the LXX, this process serves more as an
ad hoc solution than an attempt to enrich the Greek language. I therefore refer to calques in
the broader sense of a translation technique, namely the translation of a compound or phrase
word by word. This term is preferable to “literal translation,” which can indicate several
different techniques. See above, note 1.
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when the target language lacks a suitable counterpart for the term. A translation as ‘head
of the mountain’ is thus considered bad English, since the language already possess its
own common idioms for the top part of a mountain.

However, calques in the Septuagint tell a different story. Many of the Septuagint
translators had a tendency to use stereotype renderings (i.e. a standard equivalent in
Greek that appears consistently in rendering of its Hebrew counterpart), even in cases
where they do not really fit the sense of the Hebrew idioms. The result has inevitably
been a multiplicity of calques. Nonetheless, only in extreme cases was the Hebrew
word's polysemy completely ignored in a manner that left an absurd or unreadable
translation. The willingness to accept such translations is often explained as a result of
working considerations that differed from those accepted by modern translators.

First, the principles of modern translation assume that the translator is familiar with
both the source language and authorial intent, and therefore can judge what information
is important and necessary. The same was not true for the translators of the Bible. They
faced a much greater dilemma when attempting to decide whether one or another
component of the Hebrew text was dispensable. One must recall that even today, despite
our access to modern dictionaries, grammars, and syntax guides, many passages in the
biblical texts have resisted scholarly attempts at a definite explication. We can only
speculate about the scale of the problem faced by the ancient translators. Moreover, due
to the status of the Scriptures as holy — namely, the fear of incorrectly interpreting the
divine will” and especially the growing belief in literal divine inspiration of the Bible, to
the extent that every single word (or even single letter) is significant — translators’
decisions took on an added weight and urgency.® For these reasons, calques and even
obscure translations were acceptable to Septuagint translators in cases where they would
not be to the modern translator.

There are in fact various ways of combining these two translation techniques. For
example, one can give a sense of the phrase’s global meaning while retaining the
involved body part anyway, whether or not it makes sense. Joosten provides the
excellent example of Judg. 14:3, »py2 7w X°7 "3 (for she pleases me), which is
translated 611 fipecev &v 0@BuApoig pov (for she was pleasing in my eyes).” This option
is less relevant in our case, since there are almost no examples of it in this study.

I follow here Orlinsky’s interpretation (1975), 103-106. Such an approach assumes, as
Orlinsky does, that interpreting the text incorrectly would be worse than coming up with an
unintelligible result. Accordingly, the reader facing such a result was supposed to understand
that the text was also ambiguous in Hebrew. Nonetheless, incorrect interpretations could
lead the reader to a false comprehension of the divine will. See also a similar argument by
Barr (1979), pp. 42-43.

See Brock (1972), pp. 16-27 and his notes. Brock provides this as an explanation for the
Letter of Aristeas and the controversy over the original, third-century translation of the
Pentateuch, which, in the eyes of its critics, wasn’t close enough to the original.

These hybrid renderings were treated by Joosten (2010) and Thomas (2014). Surprisingly,
Thomas showed that more than 90% of the renderings in her research (see note 2) retained
the body part found in the original verse (pp. 308-318, 327). This can happen either as a
complete calque or a hybrid translation. Unfortunately, the study did not examine whether
any of the renderings could be paralleled in non-translated Greek texts.
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There is, however, another option that must not be neglected. Sometimes a phrase
can be transferred untouched, or with minor modifications, from one language to
another. Moreover, a translator might even actively search the target language for an
idiom that is semantically close enough to its counterpart to retain both the general
meaning and the inherent element one wishes to preserve from the original idiom.'? To
use another example from the present study, in order to translate the Hebrew term 25"
"77ynn, we may simply use the English idiom ‘mouth of the cave’.

The natural linguistic distance between Hebrew and Greek makes the possibility of
finding such counterparts relatively slight, and therefore this option is generally
considered negligible in Septuagint studies.!! Nevertheless, ignoring it entirely could
easily lead to a distorted understanding of the translator’s work. Sollamo has already
shown that many ostensible calques from Hebrew also appear in Koine Greek outside
the Septuagint.!? The data collected in the present study suggests a similar conclusion, as
is apparent in the first eight examples below. It is thus crucial to distinguish calques
from idioms that already exist in the language and can simply be matched with their
Hebrew counterparts.! This technique might accordingly be named ‘idiom matching’,'4
if I may coin my own term.

The last possible technique is transliteration. In the LXX, a word is usually
transliterated when it is obscure or when it is understood as a toponym. I expect similar
translation choices for geographical terms. There are therefore four techniques we
should expect to find when translation of geographic terms is concerned: 1) Idiomatic
translation (including omission of redundant words); 2) Calque; 3) ‘Idiom matching’; 4)
Transliteration.

With these considerations in mind, we can now survey the various renderings of
every term. The following survey does not aim at characterizing in detail the translation

10 In anthropomorphic terms, this is usually the metaphor, but the same can be done with other

elements, such as the sound of the word (a technique known as phono-semantic matching;
see note 14), its root, or the number of components in a phrase.

This is emphasized also by ancient sources, such as the prologue written by Ben Sira’s
grandson stating: o0 yap icodvvapel avta v avtoic Efpaioti Aeydpevo kai dtav petoydij
€ig Etépav YADooav: o povov 8¢ Tadta, GAAG Kol odTOg O VOLOG Kol ol Tpo@nTeiol Kol To
Ao 1@V Pihiov ov pikpav Eyetl TV dapopav v Eavtolg Agyoueva, and Rabbi Jehuda’s
statement: QTN M 7T O PRV O RTA AT O NNRD P00 o nan® (Kiddushin 49a).
Sollamo (1979), pp. 298-352. Sollamo’s findings present a mixed picture. While the
majority of the semi-prepositions’ (see note 2) equivalents are idiomatic in Greek in their
primary sense, they are also used as stereotype renderings in contexts to which they do not
originally belong and in syntactic structures that are not common in Greek. In Sollamo's
words: they appended themselves a Hebraic figure as a result of their standard use as
equivalents for Hebrew terms. When they are used in these irregular senses, they can be
considered calques. See, for example, the different renderings for *>15%° (pp. 13-67).

In this study, I searched for parallels to LXX’s rendering in Greek literature using the
proximity search option in the TLG search engine. In addition, I used information from the
LSJ dictionary and other relevant studies. The focus is on ancient literature, whether in
Classical or Koine Greek. I do not expect to find a large number of geographical terms in the
Papyri, since their content is usually confined to subjects as household, law, administration,
etc.

Based on ‘phono-semantic matching’, a term coined by Zuckerman (2003), p. 8.
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technique applied by every single translator, but rather at providing a comprehensive
overview of the treatment given to geographical terms throughout the LXX. For the sake
of clarity, I will present some of the terms in tables, showing the distribution of the
different renderings of each term in each book in the LXX.!> T use these tables mainly to
indicate the distribution and segmentation of the words and to provide the reader with an
orientation concerning the appearance of particular renderings. ¢

1.

™30 WY / 00 WX — top of the mountain (literally ‘head of the mountain’) — 26
times in the MT. The LXX offers examples of the first three options discussed
above: dkpov, an idiomatic Greek term for the peak of a mountain; kepoAr, a head;
and xopvgn, meaning both.!” All these appear alongside &pog (mountain), the
translation for "17”. Unlike kopven, there is no example in Classical or Koine Greek
for kepaAn in reference to a mountaintop.'® Kepalf tod 8pov should therefore be
taken as a calque of the Hebrew term. Table A shows that although all three variants
already existed in the first two books of the Pentateuch, the main tendency in later
books was toward kopven. This is significant considering that xepain was the only
rendering in Genesis'® (8:5).

Sub-terms are also translated similarly to kopven: "n3990 WX1" as kopvenv
Aghageopévov (Num. 21:20, 23:14; Dtn. 3:27) and once kopvornv ®@acya (Deut.
34:1); "ay233 WX as kopoen tod Povvod (Ex. 17:9, 17:10) and in one case kepon
Bouvod (4Rg. 2:25); "o WX as kopuer opémv (Num. 23:9).20 Summing up the
above, we find that kopvr was chosen 24 or 25 times out of 34.

20

I follow the method used by Sollamo (1979). When a Book has more than one representation
in Rahlfs’s edition (which I use as my source) I exhibit both. Therefore Jdg. A and B refer to
the same book translated twice.

For this reason, tables are not given in cases where distribution is irrelevant — e.g. too few
occurrences, all occurrences belonging to a small number of books, etc. References for the
tables are provided at the end of the paper (pp. 28-29) for ease of reading.

Sometimes, it refers specifically to the top of the head — the scalp, or to the skull — but it also
means head generally. One of Athena’s epithets, for example, is kopveayevic (‘head-born’).
See LSJ s.v. kopvon I; Beekes (2010), s.v. kopven (vol. 1, p. 757-8). In the LXX, we do not
find ‘copven’ having the meaning of a human head, but there would be no reason to expect
this, since a human head is consistently rendered as ke@ain.

LSJ s.v. Kepain gives a few examples for metaphorical usages, but never in reference to a
mountain. A proximity search in the TLG engine of kepaAn and 6pog also brings no results
except for the LXX itself.

It is commonly accepted in Septuagint studies that later translators used the earlier
Pentateuch translations as a lexical guide; see Tov (1999). In a more recent article, Tov
(2014) seems convinced that Genesis was the first book of the Pentateuch to have been
translated. He also considers the first ten chapters of the book to be an experimental stage for
the rest of the Pentateuch.

The Vorlage is most likely to have had "017” instead of "o1x”.
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Table A — 97777 WXA

Kopuven | KeeaAn | Gkpov | absence
Gen. 1
Ex.
Num.
Dtn.
Jos.
Jdg. A
Jdg.B
1Rg.
4Rg.
MP
Is. 2 1
Ez. 1 1
Ps. 1

W= =N |[W [N —=|w]|w

03 / 7337 12Y — the territory that is across or beyond the river or the sea — forty-nine
times in the MT. The word "3y is translated in a number of different ways when it
appears in other contexts (e.g., Ex 32.15, 36.26 [39:19]; 1Rg. 14:4), but this
geographical term is consistently translated using the word mépav + the object in the
genitive case. This holds true for all the variations of the term: 77777 12¥" (népav
10D lopdavov?!), "mm "2y (mépav Tod motapod??), "% A" (mépov Thig
Boddoong??), "1iR 22y” (mépav Apvav?4), and once "ppyd 12y (tépav ThG Kothbdog
in 1Rg. 31:7). Such consistency is patently intentional. The benefit of applying this
specific word as the equivalent for the Hebrew "13y” is the preservation of the
phrase’s structure and its number of components, since népav is idiomatically used
with an article (although it is an adverb).?’ It could also be modified to fit perfectly
in the place of its Hebrew counterpart when paired with prepositions, for example:

(Dtn. 30:13) 317 07 023 129778 1727297 1 TAR? K17 022 129nRD)

000¢ TEpav Tiig Bardoong éotiv Aéymv Tig dtamepacel UiV &ig o mépav tig Bokdoong kai
Mpyeton Muiv avtiv

21

22

23
24
25

For example, Jos. 24:2-3, 24:14-15. Two exceptions are: an absence (Jos 1.14), and mapd
tov lopdévnv (Jos 7.7), possibly an inner-Greek corruption because of the similarity between
mapd and wépav.

For example, Gen. 50:10-11; Dtn. 1:1, 1:5; excluding 2Esd 13.7, which is missing in the
LXX.

Dtn. 30.13; 2Chr. 20.2; Jer. 32.22[25.22].

Num. 21.13; Jdg. 11.18.

LSJ, s.v. wépav A, 4
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This formula is known even in Classical Greek. It can be paralleled, for example,
with this passage in Xenophon’s Anabasis:*¢

kol yap vopoi moAlai Pooknudtov SofiBalopevor gig O mEpav TOd mOTOUOD
KkateAeOnoav. (Anab. 3.5.2)

Many herds of cattle were seized while being carried to the other side of the river.

Ak / 9my/ o naly — the rim of any body of water, hence: coastline; riverbank
(literally ‘lip of sea / brook’) — twenty-five times In the MT. Table B shows that the
dominant rendering is yethog (lip) followed by t0od motapod / iig Baidoonc. Since
¥€hog is the standard rendering for "noiy”, it gives at first glance the impression of a
calque (as in other cases involving this word: Gen. 11:1, 11:6); however, this phrase
actually exists in Greek, and is common among several authors, notably
Herodotus:?”

xdpo 0¢ mapéymwoe map’ £KGTEPOV Tod moTapod TO YENog GEov Bdpatog péyabog kol
Dyog 6oov T €oti. (Hdt. 1.185)

She [Nitocris] raised mounds alongside each bank of the river, worthy of admiration for
their height and size.

All the other renderings are idiomatic:
Ko E0nxev avTiv €ig 10 hog mapd TOV Totapdv. IR No-Hy MIva aym (Ex. 2:3)
gig v Athad v tapaboracoiov. 02 noy=2y ni?y-o% (2Chr. 8:17)

The use of the preposition mopd is repeated two more times (1Rg. 13:5; 3Rg. 5:9).
Another solution is an omission of "no¥” (as in Dan. 12:5). The rest of the verses
might be the result of a different Vorlage (original-language version).?

Table B - 23 / %p3/ 237 noi

yelhog | mopa | other | absence
Gen. 3
Ex.
Dtn.
Jos.
Jdg.
IRg. 1

—_ =N DN

26
27

28

See also other examples with a dative case: 4.3.11, 4.3.29.

See also: Hdt. 1.180, 186, 191; 2.70. 94. The same term appears once with 6dAacca in
Aesop fasc. 1, Fable 181, v. 2, p. 207.

katd mpécwmov (Jos 13:16) is a clear example of this, since this formula consistently
translates ™19 9¥°. donep M dupog tig Boddoong (Jos. 11:4) might be the translation for * 2in3
0’3’ and not for *023-noW~oYy WX 2in’ as in the Masoretic version. The two can easily be
interchanged. This phenomenon of parallel versions was discussed by Talmon (2010).
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3Rg. 2 1
4Rg.
2Chr. 2
Ez. 3
Dan. 2
Dan. 0 2

8327 / 77vna 2 — mouth of the cave/well — seven times in the MT. "5 is always
translated otopa (mouth). This word appears four times with ‘W32’ — 10 otopa TOD
opéatog (all in Gen. 29) — and once with "77yn” — 10 otoépa t0d onnroiov (Jos
10.18). In the other two cases, "2” is omitted (Jos 10.22; 10.27). As in Hebrew and
English, in Greek it is also possible to use otoua in the sense of an entrance. A
passage from Xenophon’s Anabasis implies its regular use with ppéap (well):

ai & oikion foav katéyelol, T P&V GTOHN Gomep PPéToc, KaTm & evpeion ol 8¢ elcodot
101G pév voluyiotg opukTai, ol 8¢ GvOpwmot katéPavov Emi kKAipakog. (Anab. 4.5.25)

(Describing a village) ... The houses were underground, with an entrance (mouth) as that
of a well, but below they were wide. There were entrances dug for the animals, but the
people used to descend by ladder.

The use of the genitive form gpéatog (i.e., as a mouth of a well) makes it clear that
the mention of the well should not be taken solely as a simile. It seems that a term
similar to ‘the mouth of the house’ existed in relation to a well, perhaps even in daily
use. This term also appears once in Aesop’s Fables.2? Moreover, Aristotle provides
us with an instance of otop0 with omiAatov (cave):

"Ett 8¢ molhoi t@dv iyBdwv datpifovoy v ommhaiolg, obg Emewdav Podrwvran
npokorécachaor gig Tv ONpav ot GAETG, TO oTdpe T0d omnAaiov TEPIAAEIPOVOL TOPLYNPOIg
oopaic, Tpog g EEEpyovtan tayéme. (Aristotle, HA, 534a, 16-19)

Besides, many of the fish dwell in caves. Whenever the fishermen want to bring them out
for the fishing, they smear the mouth of the cave with pickled food smells, towards which
they go out rapidly.

TR7 1130 — center of the land (literally ‘the land’s navel‘3?) — twice in the MT. Both
are translated tfjg yfig opparog (Jdg. 9:37; Ez. 38:12), which corresponds well to the
Hebrew. The oppaidg is both the human navel and the middle point of the earth.
Several places were glorified by this title, the most famous of them being Delphi.3!

D2 — a rope; also a territory (since territories were measured by rope). In its
geographical sense, this term appears sixteen times in the MT. The most common

29
30

31

Aesop, fasc. 1, Fable 9, v. 2, p. 14.

This term is the sole occurrence of *2120’ in the Bible. However, the meaning is known from
Late Hebrew: Mishna, Shabbat 18, 3; Sotah 9, 4. Also Aramaic: R012°0’.

Strabo 9.3.6.
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rendering, ‘oxoiviopa’, is an imitation of the Hebrew root derived from the Greek
word for rope, oxoivog. Although the noun form ‘cyotviocpa’ does not appear in any
previous works, it is probably not an innovation of the LXX, since it is based on the
Hellenistic term oyowviopog — measurement or allotment of land by rope (it appears
itself once in Jos. 17:5). While etymology-based rendering is a common method in
the LXX (often used to deal with obscure words), this one is notable because it is
based not only on the root but also on a semantic similarity. This is significant when
taking into account that the alternative translation, mepiywpog®? (surrounding-
region), was abandoned completely after Deuteronomy.>* ‘cyoivicua’ was probably
considered so successful that it was adopted by all later translators and became the
most common rendering for this term. Apart from those, there is one calque:
oyowiov (small rope; Ps. 15[16]:6). The changes in Joshua were probably caused by
a corruption or a different Vorlage 3*

Table C — %31
meplywpog | oyoiviopa / oyowvicpog | other | absence

Dtn. 3 1
Jos. A 2 2
Jos. B 3 1

3Rg. 1

1Chr. 1

Ez. 1
Zeph. 2 1

Ps. 1 1

vy nmm — sunrise; sunrise direction — seventeen times in the MT. Always
translated dvatolai HAiov — a common Greek term with the same meaning.>> The
two terms are almost identical with regard to etymology (both 17} and dvotéAim
mean ‘rise’) and form. As such, they match each other naturally. The Greek term,
however, frequently appears in the plural: dvatoloi. The LXX changes this
accordingly. It also adds a preposition before the term in cases when the Hebrew
lacks it (e.g., Dtn. 4:47; Jos. 1:15). These modifications indicate that the translator
indeed thought about the Greek idiom and was not working mechanically.

wnwo Rian — sunset, sunset direction (opp. Wy mm), i.e., West (literally ‘the
entrance of the sun’) — seven times in the MT. This term is derived from the idea
that the sun enters the sea or beyond the horizon when it sets. It is translated using
the parallel term in Greek, dvopai fAiov (Dtn 11.30; Jos 1.4, 23.4; Zech 8.7; Ps.
112[113].3, 49[50].1) — also here in the plural, as is customary in Greek. The

32
33
34

35

Once 10 nepiympa (Dtn. 3:4) and twice v mepiyopov (Dtn. 3:13-14).

See note 19.

KAfpog (Jos. 19:9) is probably for ‘nony’. AeB (Jos. A 19:29) seems like some kind of
corruption (‘27¢,°an7°?).

See, for example, Hdt. 4.8, 7.70; Aristotle, HA, 602b 6-7.
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singular dvoun| appears only once (Ps. 103[104]:19). Just like the previous term,
both idioms are derived from the same etymology — both 60w and X2 mean ‘to
enter’. Similarly, “Wnya X2” is translated using the verb dvw (e.g., Gen. 28:11).

In the remaining cases, none of the translators was able to find a Greek idiom that
could be matched with the Hebrew one in the way that we have seen so far. We will
now examine the solutions used by the translators in cases where idiom-matching
was impossible.

2027 / 197 — feminine form of “37?” (thigh; also the extreme or inner parts of
something). In the geographical context, it appears seventeen times in the MT.
Three times (Jdg. 19:1, 19:8; 4Rg.19:23) we encounter a calque, unpog (thigh),
which is the standard translation in the LXX for a human thigh:

(Jdg. 19:1) o79%™13 *09 722 13 2 U M
Kol £yéveto avip Agvitng Topokdv &v punpoig Spovg Eppaip

While the Hebrew speaks about a Levite man who lived in the recess of Mount
Ephraim, the translation literally says that he lived in the thighs of Mount Ephraim.
However, as we can see in Table D, this kind of translation is rare. Not surprisingly,
we find it in the Book of Judges, which is known to be a highly literal translation.3¢
The term was in fact translated in various ways throughout the LXX, such that other
books supply a number of good idiomatic translations:

(1Rg. 24:4) 02w’ Aynd 02772 PYIR1 M7
kol Aowid kai ot Gvopeg avtod éodTEPOV T0D oINANiov EKaOnVTO.

... and David and his men were sitting in the interior part of the cave.

(Jonah 1:5) 7993 *na777% 712 M3

(Ez. 32:23[22]) 1920272 092p

This is the exact meaning of the term after Homer. See LSJ s.v. koihog A, I. Since this
example is not purely geographical, I do not count it in the table. Nonetheless, it is a good

9.
Tovog 8¢ katéfn €ig v koiAnv 10D TAoiov
... and Jonah went down to the hold37 of the ship.
1 taen adTd®Vv &v Pabdet fOOpov
*their*3® grave in the depth of a pit.
36 See note 55 below.
37
representative of the term and of free translation.
38

From this point on, asterisks will be used to indicate where the Hebrew and Greek versions
differ in some way.
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(Gen. 49:13) 175y in372) ... 19Y° o°n2 ANy 137

Zapovrov TopdAlog KOTOIKNOEL ... Kol TaPaTeVEl E0¢ Z1OMVOG.

d39

Zebulon will live by the sea ... and will extend”” until Sidon.

goyotog (farthest; extreme) is the most common translation when the word appears
in the context of a faraway place. This is the case with “yx™n37"” (remote parts of
the earth; Jer. 6:22, 32[25]:32, 38[31]:8), “7i5% *n37"” (remote parts of the north; Ez
38:6, 38:15, 39:2), and “7i127 *n37>” (Is. 37:24). All these are translated &oyatog Tiig
v1ic, Eoyartog Poppd, etc. Another free rendering is Oepédo (‘foundations’; Is. 14:15).

Table D — 273

unpés | €oyatog | other

Gen. 1
Jdg. 2

IRg. 1
4Rg. 1

Ps.

Is. 1 2
Jer.

Ez. 3 1

10. “niz ,ni12” — daughters, but in a geographical context suburbs, satellite towns, or

villages — forty-seven times in the MT.*° The renderings are xdpou (villages)
twenty-seven times,*! Ouyatépeg (daughters) fifteen times, and something else five
times. The eight renderings as Quyatépeg in Ezekiel (16:46-55) are obvious choices,
as this entire chapter (as well as many other prophecies) uses the metaphor of a
woman for the city of Jerusalem. The neighboring cities are called her ‘sisters’ in
this prophecy, and correspondingly the suburbs are called ‘daughters’. The same
cannot be said about the Judges translation (in both A and B versions), where the
context is completely geographic, describing the remaining Canaanite enclaves in
each tribe’s territory (five times in Jdg. 1:27, and in a similar context 11:26). This
translation must be understood as a calque. However, all the other cases are
idiomatic: k®pon (village) is of course the most expected and common. We also

39

40
41

Tzipor (2006), 606, suggests that the Vorlage of this passage was “N7°X 7v 2771M”, claiming
that if the translator used a verb, then he probably saw a verb in the Vorlage. I do not find
this explanation compelling, especially given that this term was translated freely almost
everywhere else.

I excluded five occurrences in 2Esdras 11, where the LXX misses all of them.

Fifteen, if one counts according to the Judges B manuscript.
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find cvykvpovcoic (‘belongings’#?; Num. 21:25) and 8piov (boundary; Jdg. B
11:26). Other cases are the result of a different Vorlage.*?

Table E — ni13

kdpor | Quyatépeg | other | absence
Num. 2 1
Jos. 7 3
Jdg. A
Jdg. B 5 2
1Chr. 12
2Chr. 6
Jer. 1
Ez. 8

11. n1y /1y /7Y — an eye; also a spring (since it resembles a crying eye**). As ‘spring’,

it appears fifty-three times in the MT. In all these cases, it is translated mnyn (a
spring) and never 0@Baiudg (eye), which is the usual translation for a human eye.
The option of transliteration also exists when ¥ occurs as a prefix for a toponym,
although there is no standard way to transliterate it, e.g.,”73™7y" : Eyyaddt (1Rg.
24:1-2), Awvyadw (Ez. 47:10), Hvyaddr (Jos. B 15:62). The text is also inconsistent
in choosing whether to translate or transliterate the term. v yfjv (Jdg. A 7:1) is
probably an inner-Greek corruption.*?

Table F —46npvy / p / 1w

mnyn | transliteration | other | absence
Gen. 10 1
Ex. 1
Num. 2
Dtn. 1 1
Jos. 7 6 2
Jdg. A 1 1
Jdg.B 2
1Rg. 4

4
43

44
45
46

From ovykvpém - ‘belong to’ or ‘nearby’ in Koine Greek. See Lee (1983), 80-81.

Bopoi (Jer. 30.18 [49.2]) is a translation for ’nina’ — switching ’3” with *»’. Similarly, the
three absences in Jos. 17:11.

Elitzur (2000), 28.

myfiv > myny > my iy

I exclude one verse that is missing in the LXX: 2Esd. 21:29.
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2Rg. 1

3Rg. 1

1Chr. 1

2Chr. 1 1

2Esd. 1 2 1
Ps. 1

Prv. 1

Cant. 1
Ez. 2

v87 1Y — landscape, view (literally ‘eye of the earth’) — four times in the MT. Each
time, it is translated dyng tiig yiic (view/sight of the earth; Ex. 10:5, 10:15; Num.
22:5,22:11).

¥20 W — the edge of a pointed stone or cliff (literally ‘stone’s tooth”) — three times in
the MT. Twice in Samuel (in the same verse) it is translated dxpwtiplov métpag
(1Rg 14.4) — the topmost part of a cliff — and once in Job €0y nétpag (Job 39:28)
— the ‘prominence’ or altitude of a cliff.

o’7? n/ap7 — wide, open (literally ‘with wide hands’); can be used for land, sea, a
city, or any broad place — seven times in the MT. Here, any attempt to keep the
hands ("2°7>") in the sentence will surely lead to absurdity. Most translators indeed
gave up here, and translated the phrase using a single word (Table G). mhatig
simply means wide or broad, and evpvywpog, a compound of gopdc (wide) and
xopa (land or space), means ‘roomy’. Nevertheless, in the Book of Isaiah we see a
strange and stubborn attempt to avoid such a gap, when twice two adjectives are
given together as an equivalent to this term:

(Is. 22:18) nmp MY D072 NG PIRIN
€1¢ YOpav peydAny kai apétpnrov, kol kel dmobaviy:
[He will throw you] to a large and immense land *and* there you will die.

The second time, both previous renderings come together: ‘TAatelg kai 0pvYWPOL
(Is. 33:21).
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Table G — 257> n/am

matdg | eopoywpog | Other
Gen. |
Jdg. A 1
Jdg.B 1
1Chr. 1
2Esd. |
Ps. 1
Is. 2

15. o>/ o33 7in — shore [‘of the sea’], seashore (this term comes as a pair in Hebrew) —

seven times in the MT. This term is translated four times using a single word —
twice as an adjective, mapdiiog (‘by the sea’; Gen. 49:13) and napabardcciog (Jer.
29:7[47:7]), and twice as a noun, wapaAia (seacoast; Dtn. 1:7; Ez. 25:16). The use
of an adjective actually serves as a good idiomatic rendering in context:

(Gen. 49:13) niny AinY X7 199> 012 77 12997
ZaPovlev mepdaiog KoToKNoEL, Kol avtog Tap’ Oppov mloimv
Zebulun by the sea will settle and himself he will be beside an anchorage of ships.
In three other cases, the Hebrew term was calqued using a pair of words:*’
(Jos. 9:1) 2im33 023 Ain %51
€v oo i mapadie Tijg Oaidcong Tig peydin
In all the seacoast of the big sea
(Jdg. 5:17) oo qiny 2w R
Aonp mopgdknoey mop’ aiyrorov Oorocsdv (Jdg. A)

Asher dwelled by the seacoast of the seas.

Aonp ékabicev mapariav Oahaccdv (Jdg. B)

Asher settled the seacoast of the seas.

47

I found no examples of a similar expression in Greek, i.e., an expression in which OoAdoong
serves as a modifier for mapokig or aiyiodov. It should be noted that both words are by
themselves derived from @Ag — another word for sea in Greek; see Beekes (2010), s.v.
aiylardg (vol. 1, p. 31-32). The given translation in English is meant therefore to reflect the
oddity in the Greek translation.
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nn3 / An3 — shoulder; anything resembling a shoulder in its form*3; mountain slope —
ten times in the MT in geographical context. This term appears once in Numbers
(34.11) — "n110 o° AN2” and eight times in Joshua — 93127 An3” (15:8, 18:16), An”
"ay3 (15:10), "1ipy An2” (15:11), and so on. The standard rendering of "An3” in
the LXX is opog (shoulder), but when it appears in the geographical context the
translation changes to vitov (back) in all but one case.*® The translator’s intention
was obviously not vdtov in the sense of a body part, but rather the metaphoric use
of the word for any wide surface, and particularly a ridge of a hill or rocks.’® By
shifting from shoulder to back, the translator probably meant to achieve an
intelligible translation while retaining a body-part metaphor.

oy WY/ oy 11wy — bay (literally, ‘sea-tongue’) — four times in the MT. It is translated
three times as Ao@id Tfi¢ OaAidoong in Joshua (15.2; 15.5; 18.19). Since no other
option makes sense in this context, Aopid here probably has the same meaning as
Mpog! (nape), which in Greek serves as a metaphor for the crest of a hill or a ridge
of mountains. Consequently, we can assume that the translator did not know the
meaning of the term and interpreted it as a ridge near the sea.’> Despite the
obscurity of the term, he avoids the calque option — yA®dcca (the standard rendering
for ‘tongue’ in the LXX). Instead, he chooses to replace it with a Greek metaphor
describing the meaning he believes the term to have. In the fourth appearance (Is.
11:15), the translator skips ‘tongue’ and translates only ‘sea’ (BdAacoa).

Finally, two terms are indeed calqued on a consistent basis:

¥R Ni912 / 732 — corners of the earth (literally: ‘wings of the earth’) — five times in
the MT (Job 37:3; 38:13; Is. 11:12, 24:16; Ez. 7:2). This term is translated
identically on all occasions: mtépvyeg ti|g yiig (wings of the earth). For example:

(Ez. 7:2) y87 NiD12 Y278 O¥ PRI R2 VR 2RI TRy M1 0398 0N 1D
T4de Aéyel kOprog i ¥ ToD Iopani mépoag fikel, TO TEPAG fiKEL EML TOG TEGCAPAG TTEPVYOG
g viig
Thus said the Lord to the land of Israel: “the end has come, the end has come upon the
four wings of the earth”

o°n2 227 / o2 2% / 03-1% — the midst of the sea (literally: ‘the heart of the sea’) — ten
appearances in the MT.>3 Eight (Prv. 23:34; Ez. 27:4, 27:5, 27:6, 28:2, 28:8; Jonah
2:4; Ps 45[46]:3) are translated kopdia Baddoong (heart of the sea). The other two

48
49

50
51

52

53

Elitzur (2000), 29 believes it mainly indicates the breaking point of a plateau.

Is. 11.14. The nature of this rendering, ‘mloioic’, is not clear and might be the result of a
different Vorlage.

LSJ s.v. vidtov 11, 2. Elitzur (2000), 32 interpreted this term in the same way.

LSJ s.v. hogié I1.

For the purpose of comparison, Targum Jonatan translates this term as ‘R»? 72 (seashore).
The exact meaning appears elusive.

Excluding Ez. 27:27, which is missing in the LXX.
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are translated freely. One appears in Exodus — péow tijg Oaidoong (midst of the
sea; Ex. 15:8) — and one in Proverbs (30:19):

tpifovg vnog movtomopovong (The way of a ship sea-sailing)

The difference in translation from the term’s previous occurrence in Proverbs (23:34)
can be explained by stylistic preference, as is clear from the use of the poetic term
novtomopém.>*

Conclusions

We may say in conclusion that the use of calques was not very common with regard
to geographical terms. Out of 19 terms, only two (n. 18 and 19) were consistently
rendered by using calques. In all other cases (n. 1, 6, 9, 10, 15), calques are rare, with
the exception of Judges A & B — an unsurprising fact, since these units are well
known for their tendency towards literal translation.>> On the other hand, it is indeed
surprising to find out how many terms could be idiomatically transferred into Greek,
either completely untouched or with minor modifications (n. 1-8).> Moreover, in all
of these cases the terms were constantly translated this way throughout the majority
of the LXX’s canon. This is most conspicuous in cases where out of two or three
existing options in the Pentateuch, only one remained dominant in post-Pentateuch
translations (n. 1 and 6; see note 19). When idiom-matching is not feasible, the main
tendency is towards an idiomatic rendering, but the translator may still preserve
something from the original construction of the verse in other aspects: for example,
maintaining the number of components in the sentence or replacing one metaphor
with another.

The impression one gets is that the translators were usually aware of the limits of
the Greek language. Interestingly, the parallels I found for the renderings came from
classical Greek, although the LXX is usually compared to Koine Greek. This fact
might be important in assessing the social and educational background of the
translators.>’

While the translators were aware of the limits of Greek, they were also willing to
extend them, in the sense that they allowed themselves to use patterns uncommon in
Greek on condition that those patterns were feasible in Greek and could reflect more
of their Hebrew counterparts than a common term. This conclusion is compatible

54
55

56

57

movtonopé® is rare and almost exclusively poetic (e.g., Od. 11.11).

Thackeray (1909), p. 13; Tov (1985). The rigid literalism is obvious even on a simple
reading of the book.

Skara and Brozouic-Roncevic (2005) showed some interesting similarities in the use of
anthropomorphic metaphors for toponyms between English, Italian, and Croatian. Their
article suggests that the use of bodily organs to describe topography is actually a worldwide
phenomenon.

Opinions differ on this matter. See the different approaches of Joosten (2007) and van der
Kooij (1998).
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with that of Sollamo.’® The multiplicity of these expressions in the LXX in contrast
to their infrequency in non-translated Greek is what gives the LXX its unique
character. On the other hand, it remains to explain why calques are not common in
translations of geographical terms as they are in so many other cases.’® My
assumption is that it is due to the fact that geographical terms, since they represent
physical objects, cannot be interpreted in as many ways as other terms,® and
therefore the translator is less concerned with the possibility of incorrectly
interpreting them.

Department of Classical Studies, Bar-Ilan University

Bibliography

Aharony (1962) =

SO R LT PNTRD TTOIRRIN RPN TNNRA DO, A0WIPY KW 0 ONAR

.214-247 oo
Barr, J. (1979). The Typology of Literalism in Ancient Biblical Translations, Goéttingen:
Vandenhoeck & Ruprecht.
Beekes, R. (2010). Etymological dictionary of Greek (2 vols.), Leiden/Boston: Brill.
Brock, S. P. (1972). ‘The Phenomenon of the Septuagint’, in M.A Beek, S.P Brock and
F. F. Bruce (eds.), The Witness of Tradition (Oudtestamentische studien 17). Leiden:
Brill, pp. 11-36.
Elitzur, Y. (2000). ‘Katef, a Topographical Term in the Benjaminite Dialect’, Hebrew
Union College Annual, Vol. 70/71, One Hundred Twenty-Fifth Anniversary, pp. 27-38.
Joosten, J. (2010). ‘Translating the Untranslatable: Septuagint Renderings of Hebrew
Idioms’, in R. Hiebert, “Translation Is Required”: The Septuagint in Retrospect and
Prospect. Leiden: Brill / Atlanta: SBL, pp. 59-70.
(2007) ‘Language as Symptom: Linguistic Clues to the Social Background of the
Seventy’, Textus 23, pp. 69—80.
Lee, J. A. L. (1983). A Lexical Study of the Septuagint Version of the Pentateuch,
Chico: Scholars Press.
Orlinsky, H. M. (1975) ‘The Septuagint as Holy Write and the Philosophy of the
Translators’, Hebrew Union College Annual 46, pp. 89-114.
Skara, D. and D. Brozouic-Roncevic (2005), ‘The body as a medium of expression in
the domain of Geography’, QuadRIOn 1, pp. 415-425.
Sollamo, R. (1979). Renderings of Hebrew Semiprepositions in the Septuagint, Helsinki:
Suomalainen Tiedeakatemia.
Spanier, J. (2007) =
N M8 O ”.77102 05N 2PIRN2 12 M2RD WIRW WRD TN 53 A2n" 01 11w
.105-122 :(3”own)

58 Sollamo (1979), pp. 298-307.

59 Compare with the data collected by Sollamo and Thomas; see notes 9 and 12 above.

60 Consider, for example, the many different ways of interpreting the verse 17 a8 X8 7127 X9
19Y7 1OR-92 918-5¥ 12 95 1) 952 (Gen. 15.12).



142 TOPOGRAPHICAL TERMS IN THE SEPTUAGINT

Thomas, A. (2014). Anatomical Idiom and Emotional Expression, Sheffield: Sheffield
Phoenix Press.

Talmon, S. (2010). ‘Synonymous Readings’, in S. Talmon (ed.), Text and Canon of the
Hebrew Bible. Jerusalem: Mandel Institute, pp. 171-216.

Thackeray, H.St.J. (1909) A Grammar of the Old Testament in Greek According to the
Septuagint, Cambridge: University Press.

Tov, E. (2015) The Text-Critical Use of the Septuagint in Biblical Research, Winona
Lake: Eisenbrauns (third edition).

(2014). ‘The Septuagint Translation of Genesis as the First Scripture Translation’, in K.
De Troyer, T. M. Law, M. Liljestrom (eds.), In the Footsteps of Sherlock Holmes:
Studies in the Biblical Text in Honour of Anneli Aejmelaeus. Leuven-Paris-Walpole:
Peters, pp. 47-64.

(1999). ‘The Septuagint Translation of the Torah as a Source and Resource for the Post-
Pentateuchal Translators’, in The Greek and Hebrew Bible: Collected Essays on the
Septuagint. Leiden, Boston, Koln: Brill, pp. 293-305.

Id. and B.G. Wright, (1985). ‘Computer-Assisted Study of the Criteria for Assessing the
Literalness of Translation Units in the LXX’, Textus 12, pp. 149-187.

van der Kooij, A. (1998). ‘Perspectives on the Study of the Septuagint: Who are the
Translators?’, in F. Garcia Martinez and E. Noort (eds.), Perspectives in the Study of the
Old Testament and Early Judaism (VTSup 73). Leiden: Brill, pp. 214-229.

Zuckerman, G. (2003), Language Contact and Lexical Enrichment in Israeli Hebrew,
Basingstoke: Palgrave Macmillan.

Sources and Abbreviations

MT = Masoretic Text (according to BHS edition).

LXX = The Septuagint. Rahlfs, Alfred, and Robert Hanhart ed. Septuaginta. Stuttgart:
Deutsche Bibelgesellschaft, 2006.

LSJ = Liddell, Henry George, and Robert Scott. A Greek-English lexicon. Oxford:
Clarendon Press, 1996 (9th Ed.). Also available via Perseus.

TLG =Thesaurus Linguae Graecae. http://stephanus.tlg.uci.edu/.

Aesop = Corpus Aesopicarum Hausrath, A. and H. Hunger, Corpus fabularum
Aesopicarum, vol. 1 fasc. 1 & 2, 1959: Lipsiae / Teubner.

Anab. = Xenophon, Anabasis. Xenophontis opera omnia, vol. 3. Oxford: Clarendon
Press, 1904 (repr. 1961).

HA = Aristoteles, Historia Animalium. P. Louis, Aristote. Histoire des animaux, vols. 1-
3. Paris: Les Belles Lettres, 1:1964; 2:1968; 3:1969.

Hdt. = Herodotus. N.G. Wilson, Herodoti Historiae (2 vols.), Oxford: Oxford
University Press, 2015.

Strabo = Strabo, Geographica, ed. A. Meineke, Leipzig: Teubner, 1877.




ROEE DROR 143
Table’s References

Table A — 237 wXn

kepa: Gen. 8:5; Jdg. (A&B) 9:25; Jdg. B 9:36. dkpov: Ex. 34:2; Is. 2:2, 42:11;
Ps.71[72]:16. xopvon): Ex. 19:20 (x2), 24:17; Num. 14:40, 44, 20:28; Dtn. 33:15; Jos.
15:8, 9. Jdg. A 9:36; Jdg. (A&B). 9:7, 16:3; 1Rg. 26:13; 4Rg. 1:9; Ez. 43:12; Hos. 4:13;
Joel 2:5; Mic. 4:1. Absence: Is. 30:17; Ez. 6:13.

Table B— R / 201/ o nay

xehog: Gen. 22:17, 41:3, 17; Ex. 7:15, 14:30; Dtn. 2:36, 4:48; Jos. 13:9; Jdg. (A&B)
7:12; 3Rg. 7:23, 9:26; 4Rg. 2:13; Ez. 47:6, 7, 12; Dan. 6 12:5. mapa: Ex. 2:3; 1Rg. 13:5;
3Rg. 5:9. Other: Jos. 13:16; 2Chr. 4:2, 8:17. Absence: Jos. 11:4, 12:2; Dan. 12:5.

Table C — 927

nepiyopo: Dtn. 3:4, 13, 14. oyoivicpa: Dtn. 32:9; Josh. (A&B) 17:5, 14; Jos. B 19:29;
3Rg 4:13; 1Chr. 16:18; Ez. 47:13; Zeph. 2:5, 7; Ps. 104[105]:11. Other: Jos. (A&B)
19:9; Jos. A 19.29; Ps. 15[16]:6. Absence: Zeph. 2:6.

Table D — 197

unpdc: Jdg. (A&B) 19:1, 18; 4Rg 19:23. €oyoroc: Is. 37:24; Jer. 6:22, 32:32[25:32],
38:8[31:8], 27:41[50:41]; Ez. 38:6, 15, 39:2. Other: Gen. 49:13; 1Rg. 24:4; Is. 14:13, 15;
Ez. 32:23, Ps. 47[48]:3.

Table E - ni12

Ouyatépes: Jdg. (A&B) 1:27(x5); Jdg. A 11.26(x2); Ez. 16:46(x2), 48, 49, 53(x2),
55(x2). k®pow: Num. 21:32, 32:42; Jos. 15:45, 47(x2), 17:11(x3), 16; 1Chr. 2:23, 5:16,
7:28(x4), 29(x4), 8:12, 18:1; 2Chr. 13:19(x3), 28:18 (x.3). Other: Num. 21:25; Jdg. B
11.26(x2); Jer. 30:18[49:2]. Absence: Jos. 17:11(x3).

Table F - ny /1y /10y

mnyn: Gen. 14:7, 16:7(x2), 24:13, 16, 29, 30, 42, 43, 45; Ex. 15:27; Num. 33:9, 34:11;
Dtn. 8:7; Jos. 15:7(x2), 17:7, 18:16, 17, 19:37, 21:29; Jdg. B 7:1, Jdg.(A&B) 15:19;
2Rg. 17:17; 4Rg. 1:9; 2Chr. 32:3; 2Esd. 12:13; Prov. 8:28. Transliteration: Jos. 15:32,
62, 19:7, 21(x2), 21:16; 1Rg. 24:1, 2, 28:7, 29:1; 1Chr. 4:32; 2Chr. 20:2; 2Esd. 12:14,
22:37; Ps. 82[83]:11; Song 1:14; Ez. 47:10(x2). Other: Dtn. 33:28, Jdg. A 7:1. Absence:
Gen. 49:22; Jos. 15:34, 17:11; 2Esd. 21:29.

Table G - 27> n/am)
mhotog: Gen. 34:21; Jdg. B 18:10; 1Chr. 4:40; 2Esd. 17.4. gvpOywpoc: Jdg. A 18:10; Ps.
103[104]:25. Other: Is. 22:18, 33:21.



