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This is the most puzzling piece of the so-called Corpus Pseudo-Iustini.' It opens 
with Ίουστῖνος Ζηνᾷ καὶ Σερὴνῳ τοῖς άδελφοῖς χαίρειν and closes with 'Η 
χάρις μετἀ πάντων ὑμῶν ( = Τι 3:15; Heb 13:25).1 2 Back in 1881, Adolf Har
nack suggested that an unknown Justin (not Justin Martyr) may be the author of 
the Epistle.3 In his turn, in 1896 Pierre Batiffol suggested Sisinnius, a Novatian 
bishop of Constantinople and adversary of John Chrysostom (t 407), as its 
author.4 But both suggestions are only a shot in the dark.

I have argued elsewhere5 that the Epistle is a forgery, a προγὐμνασμα, an 
idle exercise in Christian rhetoric. Its author proves to be a mediocre rhetorician 
stitching together a quilt (or a cento) consisting of Christian, Stoic and Cynic 
commonplaces in Ethics. Among his many sources the lion's share belongs to 
Clement of Alexandria (particularly his Paedagogus, Book 2).6

That means that Zenas, Serenus and Papas (1.4) existed only in the author’s 
imagination. And if the inscription in A is authentic (Ίουστῖνος ... χαίρειν), it

1 On this Corpus compare Christoph Riedweg in Reallexikon f  Antike u. Christen
tum, s.v. Iustinus Martyr II (Pseudo-justinische Schriften), sub prelo.

2 The Epistle was first published by Robertus Stephanus [Iustini Opera omnia], Paris 
1551, 1-8. Friedrich Sylburg, Iustini Opera, Heidelberg 1593, 388-98, and 
Prudence Maran, Iustini Opera, Paris 1742 ( = P.G. 6, Paris 1857 = 1884, coll. 
1183-1204) have slightly improved the transmitted text (Maran divided the Epistle 
into 19 chapters). The latest edition is by Carl von Otto {Corpus Apologetarum 
Christianorum saeculi secundi III. 1, Jena 1846; 3rd ed., 1880), 66-99 (I quote 
Otto's text and his Latin translation by chapter and line.)

3 Adolf Harnack, Die Überlieferung der griechischen Apologeten des zweiten 
Jahrhunderts in der alten Kirche und im Mittelalter, T.IJ. IA-2 (Leipzig 1882), 160 
f.: ‘Das wahrscheinlichste ist, nach der unverdächtigen Aufschrift, dass wirklich ein 
Justin den Brief geschrieben hat, und dass dieser Umstand in späterer Zeit dazu ver
führte, ihn dem gefeierten Apologeten beizulegen’. The same suggestion in his 
Geschichte der altchristlichen Literatur bis Eusebius, 1.1 (Leipzig 1893 = Leipzig 
1958), 113 f.: ‘vielleicht rührt der Brief von einem anderen Justin her’.

4 Revue biblique 5, 1896, 114—22, esp. p. 119 ff.
5 In Festschrift Fanula Papazoglu, Skopje, Macedonia, 1997 (sub prelo).
6 Compare Paul Wendland, Quaest. Musonianae (Diss. Berolin. 1886), 45-47; Otto 

Stählin, Clemens Alexandrinus IV (Leipzig 1936), 28.

Scripta Classica Israelica vol. XVI 1997 pp. 113-120
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implies that our rhetorician intended to play the role of Justin Martyr (contra 
Harnack).7 In such a case the author’s reference to his previous work Πρὸς 
ἀρχοντας (1.7) does not mean ‘To the bishops’, but rather alludes to Justin 
Martyr’s Apology, addressed to the Emperors (Rulers) Antoninus Pius and 
Marcus Aurelius.

Whatever the case may be, my concern here is with the text of the Epistle. It 
is preserved in two independent manuscripts, both famous: the codex Arethae, 
Parisinus gr. 451 (copied by Baanes in 913-914), fol. 155r-163v ( = Α), and the 
codex Iustini, Parisinus gr. 450 (copied in 1363, most probably in Mistra near 
Sparta), fol. 6V-16V ( = Ρ). All other extant manuscripts are apographs either of A 
or of Ρ, as has been established by Harnack (in 1881 ).8 But Otto (in 1846) did 
not know that. As a result, he produced an edition which too often sensu caret. 
Unfortunately, this fact remained unnoticed by subsequent scholars. The point is 
that the text of the Epistle as preserved in Λ and Ρ is lacunose, corrupt, interpo
lated and dislocated. I present here a few emendations.

(1) Ep. 1.1-5: Περ! μὲν τῆ ς  κ α τὰ  πρόλημμα τινιον ὰλογΐστου 
παιδεἱας, μαθησειὑς τ ε ὰνωφελοίἜ κατὰ τταραδοσιν ὰνθρισττων κληρο- 
νομηθεΐσης ὐττὸ τ ῶ ν  τ ὸ  ομοια t o Tc Φαρισαΐοιε νοοόντων τ ε κ α Ι 
πραττόντων, ἐν τῇ Πρὸς Παπαν ἐπιστολῇ μετὸ πασης ὰκριβεΐας ἐξεθέμην. 
This ‘senseless education’ and ‘useless instruction’ was not transmitted by all 
men, only by foolish men. Thus read κατὰ παραδοσιν ὰνθρωπων <ὰνοητων>. 
It is not difficult to see why ὰνοητω ν was dropped after duiov. The word 
ὰνόητοι recurs at Ep. 5.H; 6Ἰ6; 8Ἰ7.

(2) 2.23-26: Καἰ ἔτι γνωμην ὐμΐν διδωμι, Βλέττειν a ττροσήκει θεοοοεϊν. 
καἰ παιδεόειν τὸν ττλησΐον ὡς δέον ἐστιν, αὐτόν τινα πρῶτον μελετησαντα 
ττολλακιςτὸ ὐπονοοόμενον, μητι αρα ψευδοδοξεῖ καἰ εΐ δόξειεν εὑ ιρρονεϊν, 
νουθετεΤν τότε ... The author speaks of advising. Consequently, read νουθετεἱν 
for θεωοεΐν. which does not make sense (and probably was caused by the pre
ceding βλέπειν).

(3) 3.5-9: Πρὸε δὲ τὸν κεκραγότα σ ιω πη τέον. καἰ τὸν οΐόυενον 
περιγεγονέναι τινὸς καταγελαστέον. jjqùttô κενοδοξἰας ματαΐας ὰγόμενον 
διὰ τοὐς παρόντας καἰ ὰκοὐοντας ταῖς τῶν λόγων ὰνθυποφοραἱς ἐπ'ἴσης 
καἰ αὐτὸν τὴν ἐτταναστασιν κρατόνειν. First, it contradicts the tenet of the 
Epistle to advise that a boaster be openly derided. Consequently, read καἰ τὸν

7 Die Überlieferung, p. 161: ‘Ganz unglücklich wäre die Hypothese, der Verfasser 
habe für den Apologeten gelten wollen. Hierauf führt geradezu Nichts in dem 
Briefe’. In his footnote 140, Hamack interprets άρχοντες (Ep. 1.7) as ‘die Gemein
deleiter überhaupt’.

8 Die Überlieferung, pp. 32, 51-53, 68-72, 76-79.
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οΐόμενον περιγεγονέναι τινὸς <οὐ> καταγελαστέον (and compare No. 10). 
Second, the verb on which κρατόνειν depends is missing. Thus read μη<δὲ> 
ὑπὸ κενοδοξιας ματαΐας ὰγόμενον <δεἱ> δ ι ὁ τοὸς τταρόντας ... τ ὴ ν  
ἐπανάστασιν κρατόνειν (cf. 3Ἰ4 προσήκει and 3.21 δεῖ).

(4) 3.24: ... διὰ τὴν συνεΐδησιν ὰττηλγηκως ἐστι (cf. Eph 4:19). A sin
ner with unclean conscience becomes despondent. Thus read διὰ τὴν <κακὸν> 
συνεΐδησιν and compare 3.H διὰ τὴν ἀγαθὸν συνεΐδησιν and 6.6 διὰ τὸ 
δυσσυνεἱδητον.

(5) 4.7-8: ... τὴν τε ὐπηρεσΐαν οὐκ ἐττιτηδευτέον, οὐδ'ωσπερ κατὰ 
πρόλημμα δουλευτέον ... The expression κατὰ πρόλημμα means here spe lucri 
(as in Tatian, Oratio 3.7). The author does not reject any service, only the one 
for profit. Thus read τὴν τε ὐπηρεσΐαν <διὸ δό£αν> οὐκ ἐπιτηδευτέον and 
compare 4Ἰ4 τὁ ἐπιτηδευόμενον δόξης ἕνεκα.

(6) 4.9-11: Πρακτέον δὲ παν τὸ κατὰ πΐστιν ὁρθφ κανόνν πὰς γὰρ ὁ 
μὴ τοιοῦτος καὶ ἐπ! τῶ ν σχοινΐων ωσπερ βαδΐζων δσον οὐδέπω κατ- 
απεσεἷται ... The word καἰ attests to a lacuna. Thus read πας γ ὰ ρ  ὸ μὴ 
τοιοῦτος <ὰβέβαιοθ καἰ ... καταπεσεἱται. The simile of σχοινοβατης (Epict. 
Diss. 3A2.2) was especially dear to John Chrysostom (P.G. 56, 114 BC et 
saepius).

(7) 5.8-11: Ἔτι δὲ ὐποληπτέον παντα τὸν κόσμον ὰλλότριον, καἰ 
μη<5ὲν> ἵδιον ττλέον [ = πλὴν] πἱστεως. Οὔτε οὖν φιλιαν ἐπΐγειον ζητητέον, 
οὔτε αΰ πολυτέλειαν ὐπὸ ὰνοήτων μακαριζομένην ... Otto defends the trans
mitted φιλιαν by translating it with favor. This seems to me farfetched. Read 
instead φιλ<ονεικ>ΐαν and compare 5.19 φιλονεικΐαν; 5.25 ὁ φιλόνεικος and 
Musonii Rufi Fr. 3 (p. 10.13 Hense) μηδὲ φιλόνεικον εἶναι, μὴ ττολυτελἤ.

(8) 6Ἰ 1—14: Γελασαιμι δ' ἂν καἰ τοὐς ἐν παραβόστω μετὰ τινος τῶν 
ττλησιον συντάττοντας λόγω ν κεφἁλαια καἰ ὁμιλΐας προς μηδὲν εϋθετον 
ὰνηκοόσας, μἁχας δὲ διὰ τῶν ωιθυοισιιέὑν καἰ πολέμουε ἐΕαρτιέοόσοκ. ὁινω 
τε καἰ κατω σκηνοβατοϋντας. The idea is: People who themselves engage in 
the backstage gossiping raise hell whenever they hear others gossip about them. 
Consequently, read ... μἁχας δὲ διὰ τῶν <αλλων> ωιθυοισυοὐε κα! πολέμους 
ἐἕαοτΐέονταε.

(9) 7.10— 12 : Οἴνῳ δ ἑ χρηστέον, ἐπειδὰν μ η κε τ ι τοἱς ὰναγνωσμασι 
σχολαζω μεν ὁ. μὲν γὰ ρ  t o i o û t o c  οΐνόφλυξ τε ἐσ τ ιν  καἰ τὴ ν  γνωμην 
παράφορος καἱθερμαἱνεται συνεχῶς. Obviously we should read ὁ μὲν γὰρ 
<υὴ> τοιοΰτος and τὴν γνωμην παράφορος, ως (‘as, since’) θερμαΐνεται 
συνεχῶς. As for the warming effect of the wine compare Eurip. Ale. 758; Cycl. 
424 et al.

(10) 7.13—14: Λαλοϋντος δ ὲ τ ο Ο π λη σ ΐο νοὔτε γλευαστέον οὅ τ ε 
κωλυτέον. ἐατέον δὲ μέχρις ἂν διὰ τὴν σκοπιὴν αἰδεσθεὶς παόσηται. Why
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would one scoff at somebody’s word 
read: Λαλοΰντος δὲ τοΰ ττλησΐον 
κωλυτέον ... and compare 8.21-22 ὁ .

(11) 8.5-10 (Cave feminam: Kai
Otto

Μητε οὖν αὐτὰς διωκωμεν, ὰλλὸ 
μ ἤ τ ε  θωπεὐωμεν τὸ δ ' οπερ 
ὰγάπηε ἐ σ τ ι ν  (Maran, Otto: 
ὰγαπῶυεν. τ ὁ A Ῥ) μ ἤ κεκινδυ- 
νευμένως πράττωμεν. Πολυμερεΐς 
γὰρ αΐ τῆς κακἱας πραγματεῖαι. Διὰ 
τοΰτο  γρηγορητέον, το ῖς  λογΐοις 
τοΰ σωτἤρος σχολάζοντας, μηδὲν 
περ! μηδενὸς φαΰλον λέγονταςἣ 
ὰκοὐοντας· ῳωριᾷ γὰρ ἤ γνωμη κα! 
πολλῆς ἐμπέπλησται κακομυγἱαε 
ὰπὸ τῶν ὀΐλλων ὸμιλιῶν.

s unless they are offensive? Consequently, 
<τὸ u ἤ δέον> οὔτε χλευαστέον οὔτε 
.. τὰ μὴ δέοντα λέγων. 
γυναιξὶν ὸμιλητέον ἐττιστρεφέστερον): 

Read
Μητε οΰν αὐτὰς διωκωμεν, ἀλλὰ 
μ ή τ ε  θωπεὐωμεν τ ὸ  δ '  οπερ 
ὰγαπῶυεν <α ὐ τα ε>. <τοὑ>το μὴ 
κεκινδυνευμένως πράττωμεν. Πολ- 
υμερεΐς γὰρ οὔ τῆς κακἱας <αὐτῶν> 
ττραγματεἱαι. <*> Διὰ τοΰτο γρη· 
γορητέον, τ ο ἱ ς  λ ο γ ΐ ο ι ς  τοΰ 
Σωτἤρος σχολάζοντας, μηδὲν περ! 
μηδενὁς φ α ΰ λ ο ν  λ έ γ ο ν τ α ς  ἤ 
ὰκοὐοντας· ῳωρια γὸρ ἤ γνωμη κοά 
πολλῆς ἐμπέπλησται κακαμυΥΐαε 
ὰττο τῶν ὰλλ<οτρΐ>ισν ὁυιλιῶν.

I think the suggested emendations are self-evident. Maran’s change of the 
transmitted ὰγαττωμεν τὸ into ὰγἁπης ἐστιν is violent, and κακαμυχΐα squares 
with ψωριᾷ. But the point is that the transition from the topic ‘Beware women’ 
to the topic ‘Do not speak evil’ is too brusque. That is why I posit a lacuna 
before Διὰ τοῦτο.

(12) 9.6-11 (Rebuking your adversary by reading the Psalms):
Otto

'Ύμνους τε  καΐ ῳαλμοὐς καΐ φ δὸς 
καΐ αἶνον ῥ η τέο ν  μ ἤ ωσπερ τὸν 
διαμαχόμενον αὐτῷ κατακρΐνοντα 
παρακολουθεἷν ἐνΐοιε αΐνιγματω" 
δέὸς, διὰ  ῳαλμορδἱας τὸν ττλησΐον 
λυττεΐν, 'ἵνα ιιηδἐ δοκή διαιρέρεσθαι, 
καΐ πως τιτρισσκειν (Maran: γινοοσ- 
κειν Λ Ρ) ωσπερ διὰ τέχνης νουΐέων 
(Λ Ρ) ἐκεϊνον ὰκατηγόρητον ττοιή- 
ται τὴν φιλο-νεικἰαν.

Read
‘Ύμνους τ ε κα! ῳαλμοὐς καΐ φ δὸς 
κατ' αἶνον (sc. τφ  θεῷ, cf. Le 18:43) 
ῥ η τέο ν  μη<δ ε δ ε ΐ> ωσπερ τ ὸ ν  
<τ ο ν > διαμαχόμενον αὐτῷ κατοτ 
κρ ΐ ν οντ α  παρακολουθεἷν ἐνἱοις 
<ῥητοΤε> αΐνιγματωδως <καΐ add. 
Maran> διὰ ῳαλμορδΐας τὸν πλησἱον 
λυπεἷν, 'ἵνα jjq δοκῇ διαφέρεσθαι, καΐ 
πως τιτριὑσκειν ωσπερ διὰ τέχνης 
κουΐέων (Arcerius ap. Fr. Sylburg) 
ἐκεἰνον ὰκατηγόρητον ποιἤται τὴν 
φιλο-νεικἰαν.

Ῥ ητἁ are the sayings of Scripture. And Arcerius’s κομἱζων (‘achieving, 
bringing about’) gives an excellent sense. Incidentally, the transmitted
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γινωσκειν for Maran’s τιτρωσκειν should serve as a warning sign: A and Ρ are 
heavily corrupt manuscripts.

(13) 9Ἰ1-14: Άκουστέον δὲ κ a i τ ο ΰ συμβουλεόοντος, οὐ μόνον 
διδακτέον. Πειστέον δὲ κατὰ τὸ ομοιον τῶ Βουλομένω συγκαταινοϋντα 
αὐτῷ) τὸν ττλησἱον γΐνεσθαι. This text cannot yield the sense required by Otto: 
‘Qui proximum sibi adsentiri cupit is pariter se ad adsentiendum facilem prae
bere debet’. Read instead Πειστέον δὲ <τῶ  πλησιον> κατὰ τὸ  ομοιον τὸν 
Βουλόυενον συγκαταινοϋντα αὐτῷ τὸν ττλησἱον γΐνεσθαι.

(14) 10.18-21: Πας δὲ πιστὸς (i.e. Christianus), ἐπειδὰν διατταΐζεσθαι 
νομἱζηται ὐττό τινος, κατὰ τὴν τοΰ οὕτω πρὸς αὐτὸν διακειμένου σόνεσιν 
ὰντιβουκολεἱ τὴν ἐκεινου κακἱαν ἐν τῳ  γινωσκειν αὐτοϋ τῆς ὰγνωμοσὐνης 
τὴν διὰθεσιν. The expression κατὰ ... σόνεσιν does not make sense. Read 
κατα<λέγων> τὴν τοΰ οὕτω πρὸς αὐτὸν διακειμένου σὐνεσιν ..., Ἄ  man 
blunts his enemy’s ridicule by reciting (repeating) how intelligent the latter is’.

(15) 11.9-14: Ώ σπερ  δὲ 6 κιομικὸε πατὴρ ὰσωτευόυενον τὸν υΐὸν 
βασταζειν φησἱν, ... οὕτω ς κὰγωσυμβουλεὐω t o Î c αγα  ν έσκληραγω- 
γηυένοιε τ ο ὐ ς  φρονιμωτέρους ἐμφαἱνειν ὅτι μήτε  δι πρἁττουσιν 
έπΐστανται, μήτε δι λέγουσι γινιὑσκουσιν. Otto translates: ‘Quemadmodum 
comicus pater intemperantem filium a se ferri dicit..., ita et ego auctor sum pru- 
dentioribus ut iis, qui maiorem in modum obduruerunt, neque ea quae isti agunt 
scire, nec quae dicunt intelligere videantur’. But the verb σκληραγωγέω means 
‘to bring up (a son) hardy; to give him an austere education; to train and disci
pline him’ (cf. Lampe, Patrist. Lex., s.v.). Consequently, we must read τοΐς 
<υιὴ> αγαν ἐσκληραγωγημένοις, ‘to those without a strict discipline’, in order 
to match ‘the prodigal son’ (ὰσωτευόμενον τὸν υΐόν) of the simile. One should 
disregard their words and actions, advises the author.

(16) 11.17-19: Διὰ τοΰτο τταρέχωμεν ἑαυτοὐς ὰλήπτους, μὴ τὸ δοκοΰν 
ἑαυτοἱς μόνον πράττοντες, ὰλλὸ καἰ τὸ τῶν πολλῶν, ἵνα σιοθωσιν. Obvi
ously, one should read μὴ τὸ δοκοΰν ἑαυτοἱς υόνον « α λ ὸ ν > πραττοντες, 
ὰλλὸ και τὸ τοἱε π ολλο ὶ· ἵνα σωθῶυεν.

(17) 11.26-27: Τὸ δὲ τοῦ κινήματος (sc. τῇς όργης) αὐτός τ ις  καθ' 
ἑαυτὁν γινόμενος καταμαθεἱν δυνατός. The author has already defined the 
anger (όργη) as the typical example of madness (11.20 μανΐας ... εἶδος). 
Accordingly, read Τὸ δὲ τοΰ κινήματος <σθένοε> αὐτός τις ... καταμαθεἷν 
δυνατός.

(18) 12.4-7: 'Ο δὲ πρῶτον υὲν τὸν γλω τταν δεσμεόμενος, πῦρ δὲ 
ωσττερ ἀπὸ τῶ ν ὁφθαλμῶν λἁμπων, τρέμων δὲ καἰ τὰς βασειςκαἰ  
ὰναισθητῶν, φαρμακον προσΐεται θανασιμον ... The words Ό  δὲ must refer to 
the wine in the preceding sentence (ὸ δὲ οἶνος βοηθεΐας χάριν τοῦ σωματος 
γέγονεν), which is nonsensical. Read Ό  δὲ <υεθόων> πρῶτον μὲν ..., since
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the author clearly describes a drunk man, and compare 12.1 τὸ μεθόειν and 
12.15 τὴν δΐψαν εΐς τὴν μέθην ἕλκοντας.

(19) 12.9-13: 'Ο γὰρ οΐνοττοτῶν, hiov τοϋ μὲν χειμῶνος διὰ τὸ κρόος 
ττινειν μέχρι τοϋ μὴ ῥιγοθν, τοϋ δὲ θέρους διὰ τὴν τῶν ἐντὸς θεραττεΐαν. 
τταραχρωμενος δὲ αὐτῷ) ληραἱνει καΐ δἱκην κυνῶν ἤ συῶν, ῥεόματι τεῳ θερ~ 
απεΐαε ὐπερἐέοον. ὰσχημονεἱ. The second θεραττεἰα was induced by the first 
one while ousting the correct reading—t ô c  θεουασΐαε. a traditional trademark 
of wine (cf. ad No. 9). Otto’s interpretation will convince no one (‘copia curatio
nis effervescens’, ‘hi.e. alimenti’). Incidentally, our author is copying from 
Clement, Paed. 2.29.2 Ἀρέσκει τοἱνυν τῳ  λόγορ τῳ  ὁρθφ χειμῶνος μὲν διὸ 
τὸ κρὐος πἱνειν (sc. τὸν οἶνον) μέχρι τοϋ μὴ ῥιγοΰν, οἷς εὐχερὲςτὁ ῥιγοθν, 
τοϋ δὲ αλλου καιροϋ διὰ τὴν τῶν ἐντοσθιδΐων θεοαπεΐαν.

(20) 13.1—4: Παραιτητέον δὲ καἰ τὴν λιχνεΐαν, ὁλιγων τινέον κα! τῶ ν 
ὰναγκαἱων μεταλαμβανοντα ( = Clem Paed. 2.10.1 ). Καθάπερ γὰρ  σῶμα 
νοσοὑν πολλῶν καΐ μυρἱων δεἱται φαρμακων, ουτως καἰ ἤ δ ι ' αὐτὴν 
ὰτυχοϋσα ψυχὴ μονονουχΐ καΐ δεουάτων ἐυττΐττλασθαι βοὐλεται. Who eats 
hide (Tantum non pellibus quoque impleri cupit’)? Read instead μονονουχΐ καἰ 
<ε ω θ  δέρυατοε ἐυπΐπλασθαι (sc. τῆς τροφὸς) βοὐλεται, Ἰο fill oneself to 
the point of bursting’.

(21) 13.5-11: Köv πὐθηταἱ τ ις  τὸ  οοτιον (sc. τ ῆ ς  λιχνεΐας), παθοε 
ὰναπλὰττει σωυατικόν. Πρὸς σῦς ῥητέον Οὐ πανἐπιτήδευμα δόγυατι t ô c  
ἐννοιαε κρατυνόμενον εὐαπολόγητον ἔχει τὴν ὰττόδειξιν ...; 'Ο  δὲ εἰπὼν 
πρὸς τὸν πυνθανόμενον τὸ αἵτιον τοϋ κακοΰ καἰ ὰποκρινόυενοε δόγυα πανυ 
θαυμαστῶς ἐξεφωνησεν. The second sentence is lacunose. Read 'Ο δὲ εἰπὼν 
<τὁ π α θ ο θ  (sc. σωματικὸν) πρὸς τὸν πυνθανόμενον τὸ  αἵτιον τοῦ κακοΰ 
[καἰ ὰποκοινόυενοεΐ <τὸ t ô c  ἐννοΐαθ δόγυα πανυ θαυμαστῶς ἐξεφωνησευ.

(22) 13.H-16: Τροφαἷς άρα χρηστέον ἐπ! τὸ μὴ ττεινὰν. 'Ο δὲ t o io û t o c  
ἑκατονταχειρ, τ  ὁ ὅσον ἐφ' ἐαυτφ, βοὐλεται περιπατεΐν καἰ ττεντηκον 
τακέφαλος, Γηρυόνας τρικεφἁλους καἰ ἑξάχειρας έητῶν. πολλαἱε γερσΐ καἰ 
πλεἱοσι στόυασι λαιμαργεϊν ἐττιτηδευκως. At the opening of the sentence read 
Ό  δὲ <υὴ addi suad. Otto in Addendis, III.2, p. 426> τοιοῦτος <ω c> 
ἑκατονταχειρ. And at its closing read Γ ηρυόνας τρικεφἁλους καἰ ἑξάχειρας 
έηλέὸν (‘imitating’, not ‘looking for’) and πολλοῖς στόυασι καἰ πλεἱοσι γερσἰ 
..., since Briareus (II. 1.402) has fifty heads (so we learn from our author) and 
twice that many hands.

(23) 15.5-12: Φυλακτέον δὲ πρὸ πάντων τὰς ἐν παραβύστω κωμικὸς 
αὐτων (sc. τῶ ν  γυναικῶν) ἐπιτηδεόσεις, α'ίτινεε κρόφα γινόυεναι κατα- 
γινωσκονται μὲν κα! ὐπ' αὐτῶν, γινονται δὲ ἐττϊ τὸ τοὐς ττλησἱον καταττΐνειν. 
Συμβοάνει γοΰν ἐνἱαις κλετττούσαις ἑαυταε. διὰ τὸ μὴ ἐκ ττροδηλου τολμαν
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καλλισττΐἐειν τὸε οωειε. διὰ τέχνης τοῦτο ττρὰττειν εΐς ὕδωρ γὰρ η ἔλαιον 
κατακότττουσαι κρινουσιν ἔαυτας,  εΐ πρὸς τὴ ν  σωφροσόνην δόναιντ' αν 
πολεμεἷν. The author brevis esse studet, obscurus fit, and librarius stupidus 
omits words. In order to seduce men, women secretly do things they disapprove 
of whenever they see them done openly. Thus read τὰς ... ἐπιτηδεόσεις, αϊτινες 
<οὐ> κρόφα γινόμεναι καταγινωσκονται μἐν καΐ ὑ π ' α ὐ τ ῶ ν  (sc. τῶν 
γυναικῶν), where <οὐ> κρόφα corresponds to ἐκ προδήλου in the second 
sentence.

What do they do? Unnoticed by men (read κλετττοόσαις αὐτοόε = τοὐς 
πλησἱον), they bend over a basin with hot water or hot oil, in order to make their 
face blush, 'ἵνα ἐρυθραΐνωσιν. Consequently, read εΐς ὕδωρ γὰ ρ  ἣ ἔλαιον 
<θερμὸν> κατακότττουσαι and compare διὰ τὸ  μὴ ἐ κ προδήλου τολμαν 
καλλωττΐἐειν τὸε ὸῳειε.

(24) 15.12-16: Άλλα τις καἰ ἕτερος τρόπος τῆς τοιαότης ἐττιβουλής 
ὐττ' αότων (sc. τῶ ν  γυναικῶν)  πραγματεόεται· κρόφα γ ὰ ρ  κεφαλῆς 
ἐπιψαόουσαι τῶν ττλοκάμων, τοὐς πλησἱον ιὑσττερ κλέτττουσαι διακοσμεἷν 
τὰς ἐθεΐρας περιέργωσ. κα! τῶν παρειῶν καἰ τῆς ὐττηνης ακροις δακτόλοις 
ῳαόουσιν. Seductresses devise a casual physical contact with their prospective 
victims. First they covertly bring their hairdress in disorder. Then they try to 
bring it back to order, and while so doing they artfully touch either the cheeks or 
the chin of the male sitting close to them with the tips of their fingers. Accord
ingly, read κρόφα γὰρ κεφαλῆς ἐπιψαόουσαι τῶν πλοκαμων, τοὐς πλησἱον 
κλέτττουσαι ωσπερ διακοσμεἱν τὰς ἐθεΐρας περιέργως <πειρῶσαι>. καἰ τῶν 
παρειέὸν καἰ τῆ ς  ὐττηνης <αὐτῶ>ν = τῶ ν  ττλησιον> ακροις δακτόλοις 
ῳαὐουσιν.

(25) 16.1—2: Γυνἤ δ' ἐστιν ὰδελφἤ μἐν πἀσα, τοϋ δἐ πλησἱον εἴρηται 
γυνή ... Read τοϋ δἐ πλησΐον εἴρηται γυνὴ <6γνη> and compare 16.5-6 
τταρθένον ὁγνήν ( = 2 Cor 11:2).

(26) 17:10-11: Αΐσχόνεσθαι δὲ οὐκ όρθως ἔχει μ ή τ ι ς  αρα διὰ τὴν  
αὐτουργΐαν ὰθλΐους ημἀς καἰ ὰβοηθητους ὐπολάβη ... Read οὐκ ὁρθῶςἕχει 
<ὸ δεδιέοθ μὴ τις αρα ...

(27) 18.3-8: Πρὸ παντων δὲ γινωσκωμεν ὅτι καἰ νόσος ὰττόκειται τοῖς 
σαρκΐοις ἤμων καἰ ζημΐα καΐ ἔνδεια, καἰ 6 γαριστήσων (Parisinus gr. 174, s. 
XII, an apograph of Λ, agn. Maran, Otto [‘atque praesto adesse qui grates nobis 
persolvat’]: ὸ ὰχαριστησων A Ρ) ἐγγός. Καἰ διὸ τοῦτο χρὴ προμελετὁιν τὸ 
ὰττοβησόμενον, ἵνα μὴ συμβαϊνον θαῦμα καἰ ἔκπληξιν τταρέχΓ| ταἷς καρδἱαις 
ἤμων.  Ό  γὰρ τοιοϋτος ἐρεἷ π ρ ὁ ς  τ_ὁ ouußgßpKoc παθοο· ’ΊΗιδειν ὅ τ  ι 
<εἈμελλες (Sylburg: μέλλειςΛ Ρ, Otto) ἐπιέναι ... Keep the transmitted ὁ
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ὰγαριστήσων as referring to ὸ θανατος (a euphemism), and compare τὸσυμ- 
βεβηκὸς τταθος in the context.

(28) 19.4-8: Ό  γὰρ  λέγειν μἐν ἐττιτηδεόων οτι Οὐκ αρχων εἰμ! καἰ
δικαστης, πράττων  δ' ἀγαθὸν μηδὲν, ουτος, ὥ ς ὐπὸ τυραννων πολλῶν 
κρατοόμενος, λανθανει τῇ ὰμαρτἱοι δουλεόων καἰ ὰποδιδράσκων t o ù c  ὸδω 
βαδΐἐειν σπεὐδονταο. Read τοὐς ὸδφ <όοθη> βαδἱζειν σττεὐδοντας and com
pare Past. Hermae mand. 6.1.2; Iustini Dial. 8.2; Clem. Strom. 7.94.6; 7Ἰ03.7 
τὴν ὁρθἤν οὐ βαδἱσαντες ὸδόν: Prv 4:26.
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