Diogenes Laertius on the Stoic definitions of κοσμος
Arieh Finkelberg
Among numerous reports of the Stoic distinctions between several applications
of certain terms1 there is one which specifies the three senses of the word
κόσμος:
D.L. vii: (137) λέγουσι [sc. the Stoics] δε κάσμον τριχὡς· αὐτὸν τε τὸν
θεὸν τὸν ἐκ τἦς «πάσης ούσἱας ὶδἱως ποιάν, δς δὴ ἀφθαρτὄς ἐστι καὶ
ἀγένητος, δημιουργὸς ῶν τἡς διακοσμὴσεως, κατὰ χρὅνων ποιὰς
περιάδους ἀναλἱσκων εὶς ἑαυτὸν τὴν απασαν ούσἱαν καὶ πάλιν ἐξ
ἑαυτού γεννὡν. (138) καὶ αΰτὴν δὲ τὴν διακάσμησιν τὡν ἀστέρων
κάσμον εἷναι λένουσν καὶ τρἱτον τὸ συνεστηκὸς εξ ἀμφοιν ,2
The apparent difficulty of the report is that αμφοιν in the third definition must
refer to the two preceding meanings of κόσμος, so that the third sense of the
term appears to be τὸ συνεστηκὸς ἐκ τοϋ ἐκ τής α πά σ η ς ο ΰ σ ἱα ς ἱδΐω ς
π ο ιο ϋ κ α ὶ τή ς διακοσμὴσεω ς των άστερων. This is an impossible
notion, and Arnim proposed excising των ά σ τἐ ρ ω ν .3 Yet his solution is
difficult.
Arius Did. fr. 29 Diels (= SVF ii 169.17): τὸ γὰρ ἐκ πάσης τἦς ούσἱας
ποτὸν προσαγορεύεσθαι <κόσμον καὶ>4 τὸ κατὰ τὴν διακὅσμησιν τὴν
τοιαυτην δκχταξιν ἔχον, διὸ κατὰ μὲν τὴν προτέραν ἀπόδοσιν άῖδιον
τὸν κόσμον εἷναι φασι, κατὰ δὲ τὴν διακάσμησιν γενητον καὶ
μεταβλητὸν κτλ.
Thus in its broader sense the term κόσμος signifies the eternal qualified individ
ual comprising all substance and at certain periods possessing ‘an arrangement
such as this’, i.e. διακόσμ η σις (to put it otherwise, it has alternating

Two senses of ούσἱα (Η. v. Arnim, Stoicorum veterum fragmenta [Stuttgart,
1905; hereafter SVF], i 25.2; ἰἰ 114.19) and ἀδιάφορον (SVF iii 28.20, 29;
29.17); three senses of στοιχειον (SVF ii 136.26), ποιόν (SVF ii 128.33),
πόλις (SVF iii 81.10), ἀρετή (SVF iii 19.23), etc.
The same report is found in Suda, s.v. κόσμος.
Arnim, SVF, ii 168.9. Arnim is followed by Α. A. Long and D. Ν. Sedley, The
Hellenistic Philosophers (Cambridge, 1987), ii, 268.
κόσμον καὶ add. Diels; θεόν, ού add. Amim.
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arrangements, διακόσμ η σις and ἐκ πΰ ρω σ ις);5 in its narrower sense the term
κόσμος denotes ‘an arrangement such as this’, i.e. διακόσμ ησις, of the eternal
κόσμος (as distinct from its other arrangement, ἐκπΰρωσις). These senses
amount to Diogenes’ first (τὸν θεὸν τὸν ἐκ τή ς α πα σ η ς ο ὐσ ἱα ς Ιδΐως
ποιόν) and, on Arnim’s reading, second (τὴν διακόσμ η σιν [τῶν αστερων])
definitions; accordingly, τὸ συνεστηκος ἐξ αμφοιν, i.e. Diogenes’ third defi
nition, would be: a composite of the eternal κόσμος and its ‘arrangement such
as this’, viz. διακόσμ ησις. 6 This is scarcely a tenable notion which further
more adds nothing to Diogenes’ second definition of κόσμος (on Arnim’s read
ing of the Greek) as διακόσμησις. This becomes even more apparent when the
distinction is phrased in the terms of the Stoic genera:
Clement Strom, v 104 (= SVF ii 182.6): (Ι) σαφεστατα <δ”> Ήεράκλειτος
ὸ Έφεσιος ταυτης ἐστὶ τῆς δόξης'τον μέν τινα κόσμον ἀῖδιον εἷναι
δοκιμάσας, τὸν δε τινα φθειρὄμενον, τὸν κατὰ τὴν διακόσμησιν εἰδὼς
οὐχ ἕτερον ἄντα ὲκεἱνου πως ἕχοντος.7 (2) ἀλλ’ ὅτι μὲν ἀῖδιον τὸν ἐξ
ἀπάσης τῆς ούσἱας ὶδἱως ποιὸν κόσμον ἡδει, φανερὸν ποιεῖ λέγων
οὕτως κτλ.
The διακόσμησις referred to in Arius Didymus and Simplicius as a διαταξις
of the eternal κόσμος is termed here as the category πως εχον: ‘not other than
it [sc. the eternal world] disposed in a certain way’. Accordingly, Diogenes’ third
sense of κόσμος would be to συνεστηκος ἐκ tou ἐκ τής απασης οΰσΐας
ἱδἱως ποιοϋ καὶ ἐκεἱνου πως ἤχοντος. I doubt that the Stoics would have
approved of such a notion; Arnim’s excision of των αστερων does not seem
to be a correct solution of the problem.
Let us compare Diogenes’ report with Philo, De incorrupt, mund. ii 488
Mang. (SVF ii 189.4, quoted in part): λεγεται το ἱνυ ν ὁ κόσμος κ α θ ’ εν
μὲν [πρωτον] σΰσ τη μα ἐξ ο ὐρ α νοῦ κ α ὶ όιστρων κ α τὰ περ ιο χἣ ν
<καὶ> γης κ α ὶ τῶν ἐ π ’ α ὐ τή ς ζωων κ α ὶ φυτω ν, κ α θ ’ ετερον δε
μόνος ο ὐ ρ α ν ό ς8 ... κ α τὰ δε τρἷτον, ὡς δοκει τοις Σ τω ῖκοις,
Simpl, de caelo 294.13: κόσμον γάρ φησιν [sc. Alexander of Aphrodisias]
ὲνταῦθα [sc. in Heraclitus B 30] οὐ τὴνδε λεγει τὴν διακόσμησιν, ἀλλὰ
καθόλου τὰ οντα καὶ τὴν τούτων διάταξιν, καθ’ ἢν εις εκάτερον ἐν
μερει ἢ μεταβολἢ τοῦ παντός, ποτε μὲν εὶς πῦρ ποτὲ δὲ εἷς τὸν τοιόνδε
κόσμον κτλ.
Cf. Long and Sedley, The Hellenistic Philosophers, ii, 268: ‘In fact
διακόσμησιν refers to the present world-order as a whole, and ἀμφοιν to the
combination of κόσμος in this sense and κόσμος in the first sense = god’.
Cf. Plotin. Ennead. ii. 4Ἰ (= SVF ii 115.22): [according to the Stoics] τὸν
θεον ὕλην ταΰτην πιὺς ἔχουσαν εἷναι.
‘Heaven’ is a well established sense of the Greek κόσμος , though not one suffi
ciently acknowledged in scholarly literature. The use is first attested in Isocrates
Paneg. 179 (c. 380 B. C.). Among later examples are: Epinomis 987B7; Arist.
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δ ιή κ ο υ σ α *9 ἀ χρ ι τῆ ς ἐκπυρωσεως οὐσ ἱα τις ἤ διακεκοσ μημένη ἤ
α δια κ ό σ μ η το ς, οΰ τή ς κινήσεω ς φ ασιν εἷν α ι τὸν χρ ό ν ο ν διασ τημ α .
Diogenes’ τὸν ἐκ τή ς « π ά σ η ς ο ΰσ ἱα ς Ιδἱω ς π οιόν, δς δὴ άφθαρτός
ἐστι κ α ὶ ά γενητος corresponds to Philo’s third sense, οὐ αἱ α τις ἤ
διακεκοσ μ ημ ἐνη ἤ α δια κόσ μ ητος, and Diogenes’ τὴ ν διακόσμ η σιν
τω ν άστέρω ν seems to correspond to Philo’s second sense, μόνος οὐρανὸς.
If so, Diogenes’ t o συνεστηκος ἐξ άμφοὶν should correspond to Philo’s first
sense, σ ΰσ τη μα ἐξ ού ρ α νο ΰ καὶ αστρω ν κτλ. This conclusion is
supported by the fact that Diogenes’ t o συνεστηκος ἐξ αμφοιν resembles
Philo’s description of the differentiated world as σ ΰσ τημα of its main
components, a description much favoured by the Stoics.10 On the assumption
that the phrase refers to the differentiated world, the latter appears to be described
as a composite made of two previously mentioned principal components, but the
second definition mentions only The arrangement of the stars’ which presumably
stands for the heaven. We should assume, then, that the Greek is corrupted: the
second definition lacks a reference to the other principal world component which
can hardly be other than the earth.11 Considering that the most plausible reason
for mentioning the earth in connection with the heaven seems to be the
description of the latter as rotating round the earth,12 the minimal addition to
Diogenes’ second definition needed in order to make the third one intelligible
would be: κ α ὶ α ὐ τὴ ν δε τὴ ν διακόσμ η σιν τῶν αστερω ν <των τὴ ν
γήν περιφερομἐνω ν>
κόσμον ε ἷν α ι λεγουσν κ α ὶ τρ ἱτον τὸ
συνεσ τηκος ἐξ αμφοιν.
Yet even though this would render Diogenes’ third definition understandable,
the proposed conjecture does not solve the difficulty of the second definition it
self. In the Stoics διακόσμ η σις is a terminus technicus for world-arrangement
and as such is a synonym of κόσμος in the sense of ‘world’. Consequently,
while Diogenes’ first definition is Stoic and the third alludes to the σ ΰσ τημα
definitions well instanced in the Stoics, the second is of foreign provenance.

9
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Meteor. 339bl8; Euclid Phaen. 6Ἰ5 (Menge); Diod. i 173.6, see further my On
the History of the Greek κόσμος ‘ forthcoming in HSCP.
διὴκων MSS: διἤκουσα Bernays.
σΰστημα ἐξ ούρανοΰ καὶ γης καὶ τῶν ἐν τούτοις φΰσεων (Arius Did. fr.
29, 31 Diels = SVF ii 169.39; 168.11; D.L. vii 137); σΰστημα ἐξ ούρανοΰ
καὶ γης καὶ τὡν μεταξὺ φΰσεων ([Galen] χἰχ 160Κ = SVF ἰἰ 192.35);
σΰστημα ἐξ ούρανοΰ καὶ ἀερος καὶ γἦς καὶ θαλάττης καὶ τῶν έν
αύτοις φΰσεων (Arius Did. fr. 29 Diels = SVF ii 169.21); τὸ ὲκ θεων καὶ
ἀνθρῶπων σΰστημα καὶ ἐκ τὡν ἕνεκα τούτων γεγονότων (Anus Did. fr.
29, 31 Diels = SVF ii 169.23, 168.13; D.L. vii 138); πόλις ἐκ θεων καὶ
ἀνθρῶπων συνεστὡσα (Arius Did. fr. 29 Diels = SVF ii 169.26).
Cf. Philo’s definition and the first three definitions quoted in the previous note.
See esp. Arius Did. fr. 31 Diels (= SVF ii 168.15); cf. Philo Quest, et solut. in
Exodum ii 81 (= SVF ii 176.40); cf. also [Arist.] De mundo 2.391b! Ι.
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This definition being omitted, our passage resembles a number of reports on the
Stoics’ contrasting of the eternal and the perishable κόσμοι:
Arius Did. fr. 29 Diels (= SVF ἰἰ 169.17 [quoted above in briefer form]): τὸ
Τὰρ ἐκ πάσης τῆς οὐσἰας ποιὸν προσανορευεσθαι <κὅσμον και> τὸ
κατὰ τὴν διακὅσμησιν τῆν τοιαύτην διάταξιν ἔχον, διὸ κατὰ μὲν τὸν
προτεραν ἀπάδοσιν ἀῖδιον τὸν κόσμον εἷναι φασι, κατὰ δὲ τῆν
διακάσμησιν γενητὸν καὶ μεταβλητόν κατὰ περιάδους ἀπεἰρους
γενονυἱας τε καὶ ὲσομένας. καὶ τὸ μὲν ἐκ τἦς πάσης οὐσἰας ποιὸν
κόσμον άῖδιον εἷναι καὶ θεόν·13λένεσθαι δὲ κόσμον <κα\> σΰστημα ὲξ
οὐρανοϋ καὶ ἀερος καὶ γἤς καὶ θαλάττης καὶ τῶν ἐν αύτοις φυσεων.
Clem. Strom, ν 104 (= SVF ii 182.7): (Ι) ... τὸν μὲν τινα κόσμον ἀῖδιον
εἷναι δοκιμάσας, τὸν δε τινα φθειρόμενον, τὸν κατὰ τῆν διακόσμησιν
... (2) ... ὅτι μὲν ἀῖδιον τὸν ὲξ «πάσης τῆς οὐσἱας ἷδὶως ποιὸν κόσμον
ἠδει, φανερον ποιεὶ λέγων οὕτως ... ὅτι δε καὶ γενητὸν καὶ φθαρτὸν
αὐτὸν εἷναι ἐδογμάτιζεν μηνύει τὰ ὲπιφερόμενα κτλ.
Arius Did. fr. 31 Diels (= SVF ii 168.14): λέγεται δ’ετερως κόσμος ὸ θεὸς,
καθ’ δν ὴ διακόσμησις νἷνεται καὶ τελειούται·14 τοϋ δὲ κατὰ τῆν
διακόσμησιν λεγομενου κόσμου τὸ μὲν εἷναι περιφερόμενον περὶ τὸ
μέσον, τὸ δ’ ὐπομενονπεριφερόμενον μὲν τὸν α’ιθερα, ΰπομενον δὲ τῆν
Τὴν καὶ τὰ ἐπ’ αύτἦς ὐγρὰ καὶ τὸν ἀερα κτλ.
Philo, De incorrupt, mund. ἰἰ 489 Mang. (SVF ἰἰ 188.41): δυναται δὲ κατὰ
τούτους [sc. Stoics] ό μεν τις κόσμος ἀῖδιος, ό δε τις φθαρτὸς λεγεσθαι,
φθαρτὸς μὲν ό κατὰ τῆν διακόσμησιν, ἀῖδιος δὲ ό κατὰ τῆν ὲκπΰρωσιν
παλιγνενεσἱαις καὶ περιόδοις ἀθανατιζόμενος οὐδεποτε ληγούσαις .
The parallels suggest that Diogenes’ report was produced by expanding a text
which described the Stoic distinction between the two senses of κόσμος, that of
the eternal god and that of the transitory world-arrangement, by adding the third
sense of the word, namely, ‘heaven’. Now though ‘heaven’ is an established
sense of κόσμος found also in the Stoics,1516 so far as our evidence indicates the
regular Stoic term for heaven was ο ύ ρ α ν ό ς ὶ6 That is why a compiler, who
presumably wished to account for occasional instances of the Stoic use of
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Diels’ colon seems to be preferable to Arnim’s full stop.
I follow Diels’ punctuation.
Cleanthes, Hymn to Zeus (= SVF i 122.3-4): σοὶ δῆ πας ὅδε κόσμος,
ελισσόμενος περὶ ν«ιαν, // πεἱθεταὶ ; Arius Did. fr. 33 Diels (= SVFi 34.27):
tov δ ’ ἥλιον καὶ τῆν σελῆνην δύο φορὰς φερεσθαι, τῆν μὲν ὐπὸ τοϋ
κόσμου ἀπ’ ἀνατολἦς ἐπ’ ἀνατολῆν, τῆν δ’εναντἱαν τῳ κόσμῳ ζῴδιον
ἐκ ζῳδὶου μεταβαἰνοντας.
Cf. D. L. νυ 138: ούρανόςδε ἐστιν ὴ ἐσχάτη περιφερεια ἐν ἦ παν ὶδρυται
τό θεῖον.
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κόσμος in the sense of ‘heaven’,17 could scarcely find a suitable Stoic definition
and therefore was compelled to create it by himself. Α compiler’s use of the pe
culiarly Stoic διακόσμ η σις in a non-Stoic sense suggests that he picked up the
word from his source, and hence the passage must originally have contained the
phrase κ α τα τὴ ν διακόσμ η σιν which in the parallels cited above is regularly
used to introduce the sense of ‘world-arrangement’ of κόσμος. Having created
the phrase τὴ ν διακόσμ η σιν τῶν άστερων, and presumably having
expanded it by reference to the rotation of the stars around the earth, a compiler
adapted the original σΰσ τη μα definition to the new design of the report. He
replaced the world components specified in this definition by reference to the two
he mentioned in his addition, viz. οίστρα and, presumably, γή, which suggests
that these were the same as specified in the original σΰστημα definition. The
peculiarity of a compiler’s couching the notion of heaven as ὴ διακόσμ η σις
τῶ ν άστερω ν instead of the more natural ἣ διακόσμ η σις τοΰ ο ὐ ρ α ν ο ῦ ,18
or simply ο ὐ ρ α ν ό ς,19 is, then, indicative of the original content of the
σ ΰ σ τη μ α definition: it must have mentioned οίστρα and presumably γη, but
seems not to have contained the word οὐρ α νός. Now the stars are listed in
Philo’s σΰσ τη μα definition, but the description of the world as a composite of
the stars and the earth would be extremely odd, and the physical σΰσ τη μα defi
nitions cited above all include the heaven. In these definitions heaven is desig
nated by the word ο ὐ ρ α νό ς, but the reference to heaven as α ιθήρ seems not
impossible.20 If in the original definition α ἱθήρ stood for heaven, a compiler
could not utilize the word for his definition of the sense of ‘heaven’ of κόσμος:
καὶ α ὐ τὸ ν δὲ τὸν α ἱθερ α κόσμον εἷν α ι λεγουσι would not yield the
meaning demanded. Accordingly, by replacing οὐρ α νὸ ς by αἱθήρ in Philo’s
σ ΰ σ τη μ α definition we obtain the required wording: σΰστημα ἐξ α ’ιθἐρος
κ α ὶ αστρω ν κ α τὰ π ε ρ ιο χ ή ν 21 <καὶ> γής καὶ τῶν ἐ π ’ α ΰ τἤ ς ζιῥων
κ α ὶφ υ τω ν . This description, like most of the σΰστημα definitions cited, is
basically binary with the earth and the heaven as its two principal components.
Therefore, having mentioned both ή διακόσμ η σις των αστἐρων, which
stands in his definition for the heaven, as well as the earth, the compiler could
well rephrase the subsequent σ ΰσ τημα definition as ‘a composite of both’, viz.
of heaven and earth. Accordingly, the original text must have looked like this:
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Another explanation, less favourable to a writer responsible for the addition,
would be that he made it simply to complete the list of the word’s uses.
Cf. Arist. Met. A5.986a5; [Arist.] De mundo 6.400b31.
Cf. Philo’s καθ’ ἕτερον δὲ μάνος οὐρανὸς [sc. λεγεται ὸ κάσμος].
Cf. Zeno’s definition of the heaven as αὶθέρος τὸ εσχατον (Achilles Isag.
129e = SVF i 33.28) and Arius Did. fr. 29, 31 Diels = SVF ii 168.26, 29; 194.4.
Cf. Arius Did. fr. 31 Diels (= SVF ii 168.29): ... αὶθέρα εἷναι, ἐν ῳ τὰ ἄστρα
καθἱδρυται κτλ.
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λέγουσι [sc. the Stoics] δὲ κάσμον [τριχὡς· αὐτόν τε] τὸν θεὸν τὸν ἐκ
τἦς ἀπάσης ούσἱας ιδἱως ποιόν, δς δῆ ἀφθαρτός ἐστι καὶ ἀνένητος,
δημιουργὸς ιυν τἦς διακοσμὴσεως, κατὰ χρόνων ποιὰς περιόδους
ἀναλἱσκων εἱς ἑαυτὸν τὴν ἅπασαν ούσἱαν καὶ πάλιν ἐξ εαυτοΰ
γεννὡν. [καὶ αὐτὴν] <κατὰ> δε τὴν διακόσμησιν [τῶν ἀστερων <τὡν
τὴν νἦν περιφερομενων >] κόσμον εἷναι λέγουσι [καὶ τρἱτον] τὸ
συνεστηκὸς ἐξ [ἀμφὄὶν] <αἱθερος καὶ ἀστερων κατὰπεριοχὴν καὶ γἦς
καὶ τῶν ἐπ’ αύτἦς ζῴων καὶ φυτῶν >.
If my line of reasoning is correct, Diogenes’ report is a result of the mechanical
addition of the sense of ‘heaven’ of the word κόσμος to an account of the Stoic
distinction between κόσμος in the sense of eternal god comprising all substance
and κόσμος in the sense of world-arrangement. The way in which this addition
was made distorted the original account: the phrase κ α τ α τὴ ν διακόσμησιν,
which explained the conceptual relation between the two senses of κόσμος, was
sacrificed, so that these senses came to look unrelated,22 and the original
σ ΰσ τη μ α description was mutilated. As a result, the report is misleading: the
added sense of ‘heaven’ is neither terminological nor even frequent in the Stoics.
The correct report is Philo’s who adduces ‘heaven’ and ‘world’ as common senses
of the word, while specifically noting as peculiarly Stoic the notion of κόσμος
as ‘a certain substance either arranged (as the world) or unarranged’. This notion
of κόσμος as an eternal substance which has alternating arrangements,
διακ ό σ μ η σ ις and ἐκπΰρω σις, is indeed the characteristically Stoic meaning23
which they were anxious to distinguish from the common use of κόσμος in the
sense of ‘world’ while stressing the primacy of the former over the latter, for
κόσμος in the sense of ‘world’ is, to borrow Clement’s words, not other than
the eternal κόσμος ὁ κ α τα τὴ ν διακόσμ ησιν λεγόμενος.
Tel Aviv University
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As it is also in the continuation of Diogenes’ report (vii 138): καὶ ἔστι
κόσμος ό ἱδἱως ποιὸς τἦς τὡν ὅλων ούσἱας ἤ, ὥς φησι Ποσειδωνιος ἐν τἤ
Μετεωρολογικἡ στοιχειωσει, σύστημα ἐξ ούρανού καὶ γῆς καὶ τὡν ἐν
τούτοις φΰσεων κτλ.
Although it can be traced back to Aristotle De caelo ἈΠ) 280a20: ... ε’ι τό ὅλον
σῶμα συνεχὲς ὅν ότε μὲν οὕτως ότὲ δ ’ ἐκεἱνως διατἱθεται καὶ
διακεκάσμηται, ἦ δὲ τοΰ ὅλου συστασἱς ἐστι κάσμος καὶ ούρανάς, ούκ
θῖν ὸ κάσμοςνἱγνοιτο καὶ φθεἱροιτο, ἀλλ’ αἵ διαθεσεις αύτού.

